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Chapter Six: 
 

“A ‘noble veteran and man of God’ ”  
A. J. Swarts, Mental Science Magazine, Vol IV, No. 6 (March 1888) 

 
Warren Felt Evans [1817-1889]:  

Early Years 1817-December 1862 
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[Warren F. Evans, ca. 18692] 
 
 



6 | Warren Felt Evans [1817-1889]: Early Years 1817-December 1862 
 

 1166 

 
 

[Warren F. Evans, ca. mid-late 1880s] 
 
Of all of the protagonists in the larger Quimby-Eddy debate, the most widely misunderstood 
person surely must have been Warren Felt Evans, who was commonly known by his many books 
as Rev. W. F. Evans.3 We know today of ten books by Evans, ranging from the years 1860 to 
1886, along with an unpublished manuscript of over 400 pages, ca. 1883, now in the National 
Library of Medicine in Bethesda, Maryland.4 
  
The conventional wisdom of writing on the history of mental healing portrayed Evans in a fairly 
predictable fashion (a conventional wisdom and groupthink that has proven to be surprisingly 
enduring): Evans was a kind of Paul to Quimby’s Jesus or a Plato to Quimby’s Socrates. In this 
conventional wisdom Evans was a disciple of Quimby and was the first one to publish the 
theories of Quimby, when he published his works on mental healing, starting in 1869 with The 
Mental-Cure.  Conventional wisdom continued that Evans was a patient of Quimby, was healed 
by him, and then decided that he wanted to heal in public as Quimby did; he discussed this with 
Quimby who told him that he thought Evans could in fact heal in the same manner. After 
Quimby’s death, Evans continued to publish the teachings he learned from his mentor. 
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(After the first edition of this book was published, Catherine Albanese published The Spiritual 
Journals of Warren Felt Evans: From Methodism to Mind Cure.5 This book promises to 
revolutionize the study of Evans, with a review of the life of Evans from original documents and 
sources.)  
 
In comparison, previous sample historical statements typify the generally accepted portrayal of 
Evans in the past: 
 
—Horatio Dresser, QMSS: 
 

The “Quimby writings” are now published because they are unquestionally[sic] the most 
important contributions to the subject, because they show how the modern theory and 
practice of spiritual healing came into being. From the point of mere arguments in the 
light of history these writings were surpassed by the works of Rev. W. F. Evans, who 
acquired Quimby's ideas when a patient under his care in Portland, in 1863. . . . Readers 
of the works of Rev. Warren F. Evans, the first author to produce a book on the 
rediscovered science of healing, have found in that writer's six volumes one type of 
interpretation of Quimby's teaching. Well versed in philosophy, the teachings of 
Swedenborg, and especially in the idealism of Berkeley, Evans put Quimby's views in 
terms of idealism, with scant emphasis on the realities of the material world.6 

 
—Horatio Dresser, Health and the Inner Life: 
 

In his [Evans] writings one finds a well-reasoned account of what Mr. Quimby meant to 
say, what he would have said had he possessed all the data as well as a trained mind. For 
there was remarkable affinity between the two men. To one who has read Mr. Quimby’s 
manuscripts it is a constant satisfaction to note the harmony of thought and unity of 
purpose in their writings.7 

 
—Dictionary of American Biography (1931):  
 

[Evans] visited Dr. Phineas P. Quimby of Portland, Me., for treatment in 1863, and 
became not merely a patient but a disciple of this well-known healer. This was a turning 
point in his career. He visited Dr. Quimby a second time and then himself began to 
practice ‘mental medicine’ at Claremont, N.H.8 

 
—Marguerite Beck Block, The New Church in the New World: A Study in Swedenborgianism in 
America: 
 

[Evans] went to Quimby for treatment in 1863, and he became one of his most noted 
disciples.9 

 
—James F. Lawrence, “An Extraordinary Season in Prayer: Warren Felt Evans Journey into 
‘Scientific’ Swedenborgian Spiritual Practice”:  
 

His journals do not record why he chose to visit Quimby as a patient in 1863, but we 
know he made two visits and experienced nearly immediate recovery from his decades-
long dyspepsia.10 
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—J. Stillson Judah, The History and Philosophy of the Metaphysical Movements in America: 
 

After hearing of Quimby’s remarkable cures, and journeying to Portland for two 
treatments, Evans’ quick recovery of health led him to study the new therapeutics.11 

 
—Eugene Taylor, Shadow Culture: Psychology and Spirituality in America: 
 

[Evans] came to Portland, Maine, in 1863 to be healed of a chronic physical and mental 
affliction. Quimby’s effect on Evans, it is said, was immediate.12 

 
—Walter W. Dwyer, Spiritual Healing in the United States and Great Britain:  
 

[Warren Evans] gave glowing credit and tribute to Dr. Quimby, both as a person and the 
transmitter of a new mental method of cure.13 

 
—Martin Gardner, The Healing Revelations of Mary Baker Eddy:  
 

One of Quimby’s most enthusiastic disciples was Warren F. Evans, a former 
Swedenborgian.14 

 
—John S. Haller, Jr., Mesmer, & the Mind/Body Connection: The Roots of Complementary 
Medicine: 
 

Having learned of the healing powers of Quimby, he [Evans] visited him in Portland, 
Maine, and quickly became a disciple. Not only was he healed by Quimby, but he was 
also encouraged to learn Quimby’s method and undertake his own practice of mental 
healing.15 

 
—John S. Haller, Jr., A History of New Thought from Mind Cure to Positive Thinking and the 
Prosperity Gospel: 
 

. . . Warren Felt Evans, an author of a book on Swedenborg, was his [Quimby’s] patient 
and ardent disciple, . . . Evans gave full credit to Quimby as his mentor and originator of 
the mental-healing movement, . . .16 
 

—Albert Amao, Ph.D., The Renaissance of Mind Healing in America: 
 

Rev. Evans visited Quimby at his office in Portland, ME; he was not only healed of his 
maladies but was deeply impressed by Quimby’s metaphysical teachings, which were 
close to the metaphysical ideas of Swedenborg.17 

 
—Gail Harley, “New Thought and the Harmonial Family” in America’s Alternative Religions: 
 

In 1863 he [Evans] was healed by Quimby’s methods and as a result became a 
practitioner of Quimby’s system.18 

 
—Erika Janik, Marketplace of the Marvelous: 
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Two other Quimby patients, Warren Felt Evans and Julius Dresser, along with Dresser’s 
wife Anetta[sic], interpreted the growing public interest in mental health as a calling, and 
they set up mental healing practices in Boston. Unlike Eddy, they fully acknowledged 
their debt to Quimby.19 

 
That Evans in his own meek and unobtrusive way took decided steps to dispel as mythology 
much of the above conventional wisdom—which existed even in his day—was largely lost 
on prior historians.  
 
Before getting into the story of Evans’ early life, it is worth observing that in all of the eight 
books on mental healing by Evans—his seven published books20 and his unpublished manuscript 
(only a portion of which was eventually used in his next book, The Primitive Mind-Cure)—there 
is only one passing reference to Quimby in the well over 1,500 pages that he wrote, even though 
he liberally mentioned Swedenborg and a host of other writers, philosophers, and thinkers.  
Charles Braden noted this but without evidently considering the possibility that the decided 
slight to Quimby by Evans was purposeful:21 
 
—Braden, Spirits in Rebellion:   
 

[Warren F.] Evans, like them [i.e., Eddy and the Dressers], found healing in the 
philosophy and methods which Quimby employed and taught, and became a devoted 
disciple, as did the others. . . . It may strike one as strange that in all his six volumes on 
various phases of mental healing, Evans should have mentioned Quimby but once, and 
that in a book written seven years after his passing.22 

 
The common groupthink above ignored or missed this statement by Evans in his Preface to The 
Mental-Cure, p. iv, “The author had but little in works on mental and psychological science to 
guide him in his investigations, but was under the necessity of following the light of his own 
researches, experiments, and intuitions.” That Evans did not mention Quimby here is telling. 
That later historians steeped in the Horatio Dresser-inspired paradigm of New Thought history 
and conventional wisdom missed, or chose to ignore, the obvious implications of this 1869 
statement by Evans is equally telling. Evans did mention Quimby in his second book on mental 
healing in 1872, but even that was more of a back-handed compliment, as we shall see. 
 
A more perceptive historian was Martin Larson, who wrote in New Thought or a Modern 
Religious Approach, after saying that Quimby was likely a catalyst for Evans to focus on mental 
healing: 
 

Evans, however, seems to have considered Quimby of minor importance in his own 
development; for, although he often echoes or reproduces the very ideas proclaimed by 
Quimby, he refers to him only once in all his books, and then, not as an authority, but 
simply as one of many successful mental healers who had flourished from time to time. 
In 1864, the year following his encounter with Quimby, Evans published The New Age 
and Its Messenger. The messenger, of course, was Swedenborg. . . .  In Mental Medicine, 
1872, Evans has become the mesmeric healer, using the techniques of Charles Poyen, 
under whose domination Quimby fell in 1838. This fact itself indicates how little 
practical influence Quimby exercised over Evans; for here, twenty-five years after the 
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former had wholly abandoned the magnetic theory, we find the latter proclaiming and 
practicing it to the hilt.23  

 
Many years later, Evans would illustrate how he viewed mental healing as founded by no one 
(but with due credit given to Swedenborg) and something that existed throughout history: 
 

In the mental cure system of the present day I know of no principle which bears the 
signature and seal of truth, that is not found in the New Testament and in the spiritual 
philosophy of all ages and nations. It would be a difficult, and even impossible 
achievement to find an absolutely new truth in religion or philosophy. The mental history 
of the race repeats itself in regularly occurring cycles. . . . There is really nothing new 
under the sun. He who car[e]fully studies the development of Christianity which we have 
in the writings of Emanuel Swedenborg, will find all the truth there is in the various 
schools of mental cure. And Swedenborg’s philosophy is very far from being new. It is, 
in its central principles, as old as the human race.24 

 
Little biographical material was written about Evans in the first few decades after his death in 
1889; one rare but influential pamphlet was written by William J. Leonard in 1903, entitled, The 
Pioneer Apostle of Mental Science.25 Right from the start, the “apostle” metaphor is suggestive 
of the Jesus | Paul imagery mentioned above. Leonard left no doubt in his biographical pamphlet 
how he felt Quimby fit into the Evans life story, for his pamphlet began: 
 

The modern mental healing movement which, under the various names of mental science, 
christian science, divine science, metaphysics, new thought and what not, has been an 
untold service to the world, originated, let it never be forgotten, in the investigations, 
discoveries and mental healing practice of Phineas Parkhurst Quimby (1802-1866) of 
Belfast and Portland, Maine. . . . [Evans] was destined to become the pioneer author and 
healer in the new school of therapeutics founded by Dr. Quimby. 

 
As far as I can tell, Leonard never met Warren Felt Evans, but he was the first to write a separate 
biographical sketch of him and was a biographer clearly intent on using Evans as a tool to 
promote Quimby’s “new school of therapeutics.” 
 
Such is the case of the Evans historiography; he was all too often a convenient tool used to 
promote a theological agenda of the writer or was a victim of historians all too eager to pigeon-
hole him into some pre-assigned role and then move on to the next topic. Evans is too interesting 
a person in his own right and deserves better. Fortunately the publication of Evans’ journals by 
Albanese helps address that error.  
 
Warren Felt Evans was born in Rockingham, Vermont, on December 23, 1817, the sixth of seven 
children of Eli Evans (September 23, 1782- July 25, 1858) and Sarah Edson Evans (about 1789 - 
?), who were married on May 18, 1807. His first biographer of any type appears to have been 
Robert Allen Campbell, who wrote a brief biographical article of him for The Christian 
Metaphysician in November, 1888. Quimby is not mentioned, but Campbell provided the 
beginning date of “the practical work of Mental Healing” of Evans as 1863. This will be 
discussed in greater detail later. 
 
Campbell, who stayed at the Evans home for weeks,26 wrote of his early years: 
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He worked on his father’s Connecticut River farm, and received the usual training and 
instruction with the “New England district school” of that day afforded the rising 
generation. At the age of seventeen he was enrolled as a new member at Chester 
Academy, which he attended two years, preparing for college. He entered Dartmouth in 
1836[sic], and being anxious ‘to be up and doing,’ he left that institution in the middle of 
the junior year. 

 
Sometime in the early 1840s, if not the 1830s, Evans experienced some kind of religious healing 
that meant so much to him that he recorded it in his journal decades later: “More than twenty 
years ago after a long season of desolation & self-imposed condemnation, Christ spake me 
whole, soul and body. There is a faith to which the divine power always responds, ‘Go in peace; 
they faith has saved thee.’”27 
 
Evans at the end of 1857 wrote a brief autobiographical sketch up to the year 1850, at which 
point his personal journal, begun in that year, took over. He wrote: 
 
 

Chronology of my Life 
 
I was born in Rockingham Vt Dec. 23d 1817. In June, 1835, turned my attention to 
religious things, and connected myself with the Congregational church. 
 
Fitted for college at Chester (Vt) Academy, and entered Middlebury College, Sept. 7th 
1837.28 In the following spring went to Dartmouth College, where I remained until the 
middle of the Junior year.29 
 
Jan. 1st 1839. Preached my first sermon at Bellows Falls, from ‘He hath bent his bow & 
made it ready.” [i.e., Psalms 7:12]. Also connected myself with the M.E. Church [i.e., 
Methodist Episcopal Church]. Had previously embraced the Oberlin view of 
Sanctification. 
 
June 21st 1840, was married to Miss Charlotte Tinker of Chelsea Vt, and in the session of 
the N.H. Conference held in Chelsea July 1st 1840, was appointed at Peacham Vt. 
Remained one year and located [this last word is not clear to me; Albanese reads 
“located,” which I have used here]. 
 
Joined Conference again at the session in Portsmouth, July 10th, 1844. July 14th 1844 was 
ordained Deacon by bishop Hamline. Was stationed at Goffstown N.H., where I remained 
one year. 
 
In 1845 was stationed at Pembroke where I labored two years. At the Conference in 
Northfield N.H., May 23d 1847 was ordained an Elder, and stationed at Rindge N.H. 
Remained one year. The two following years labored in Marlow. At the Conference held 
in New Market May 1850 was appointed to Newport, where I labored two years. From 
that time my journal shows where I have preached. 

 
In the History of the New Hampshire Conference of the Methodist Episcopal Church,30 is the 
following biographical information on Evans: 
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“Warren F. Evans was appointed” in the Newport, NH church (p. 196). 
Warren F. Evans was a delegate at the General Conference in 1856 and 1860 (pp. 323-
324). 
“Evans, Warren F. 1844. Goffstown31 Mission, 1844; Pembroke, 1845-6; Rindge, 1847; 
Marlow, 1848-9; Newport, 1850-1; Concord, 1852-3; Lisbon, 1854-5; Claremont, 1856-
7; Garden St., Lawrence, 1858; Sup. 1859; West Unity, 1860; East Salisbury, 1861; Sup., 
1862-3, Withdrawn, 1864” (p. 345). 

 
During much of 1844, “Rv W F Evans” showed up in the abolitionist paper, the Green-Mountain 
Freeman (Montpelier, Vermont) in a list of those termed an “agent” for the paper. He was then 
in Cavendish, Vermont. 
 
After Evans married Charlotte Tinker (April 23, 1820 - January 9, 1901) in 1840, a family soon 
followed. Based on census data, his son Franklin H. was born about 1842, then daughters32 
Fanny S. (about 1844) and Vesta A. (about 1846) followed. A fourth child, Osmon C. B., was 
born about June 1855, but he died as a small child on March 29, 1858.33 
 
About 1840, if not earlier, Evans became a convert to the idealism of Irish philosopher, Bishop 
George Berkeley (1685-1753), interestingly due to an attack upon Berkeley’s philosophy by 
Thomas Reid (1710-1796), Scottish philosopher from Glasgow who represented the 
philosophical “Scottish School” of “common sense” realism. This challenge by Reid took place 
long before Evans was born, and it is likely that he learned of it during his college years. In his 
book, Divine Law of Cure (1881), he wrote: “Reid’s attempt to refute Berkeley made me a 
convert to idealism more than two score years ago.”34 
 
Writing in Volume II of the manuscript he wrote about 1883, Evans began the second volume on 
the subject of idealism:  
 

“What is idealism? 1. As idealism in opposition to materialism constitutes the basis on 
which the psychological or phrenopathic system of cure rests, it is necessary to form a 
clear conception of what is meant by that term. Its principles are unanswerably set forth 
in the great work of Bishop Berkley [sic], entitled ‘The Principles of Human 
Knowledge,’ published in the year 1710.” 

 
In James F. Lawrence’s biographical sketch of Evans, cited above, he noted, “There are 
indications that he had been leaning towards the medical profession, because he took sufficient 
coursework designed for physicians that he was able to apply for and receive a regional 
physicians permit many years later in Massachusetts.” It is not known where Evans obtained his 
medical degree, although it is commonly said that he obtained it from an “eclectic school.”35 
 
A helpful glimpse of Evans during these years comes from the published minutes of the various 
Methodist Episcopal conventions that he attended. In the author’s collection are published 
minutes for 1844-1845, 1849, 1851, and 1852 (an 1842 issue is also in the collection but Evans 
was not mentioned in that issue). As stated above by Evans, he rejoined the Conference in 1844. 
On page [1] of the published minutes appeared the question of who remained “on trial” and 
Warren F. Evans was one of the names given,36 but he still was a minister in good standing. 
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In 1849, Evans attended the convention and represented his church in Marlow, New Hampshire. 
The ME Church in New Hampshire sponsored a four-year Bible course, and Evans was on the 
committee for a “Review of Whole Course.” He was also one of the officers of the Missionary 
Society.37 In 1851 the meeting was held on May 7, 1851, and he was much busier. He was listed 
as being on the Education Committee, representing his church in Newport, New Hampshire. 
Again he was part of the committee to oversee the four-year course, he was in charge evidently 
of reviewing “Horne’s Introduction” for Biblical Criticism, and either had to review or prepare 
an “Essay or Sermon.” On the Visiting Committee he was extremely busy as well, representing 
Wesleyan University, the New Hampshire Conference Seminary, and Marlow Academy. He was 
vice president of the Missionary Society and one of the vice presidents of the Sabbath School 
Society (the president was Richard S. Rust, the old friend of Eddy’s family).38 
 
 

 
 

Keene (NH) New Hampshire Sentinel, January 10, 1850 
 
Evans was equally busy at the 1852 Conference in Nashua, June 10, 1852. He was involved in a 
host of committees and the like, one of the most interesting was being part of the Committee on 
Slavery, which was really anti-slavery. Part of the published statement against slavery was this, “ 
. . . Slavery is the sum of all villainies, and should ever be considered sin against, God, man and 
nature, . . .”39 Richard Rust was appointed the minister to give the Conference sermons, but 
Evans was selected as his back up. 
 
Much of what we know of Evans comes not from these snippets of information we get from 
these tiny pamphlets but rather from his “spiritual journal,”40 his diary for the years 1850 through 
1865. In the mid-1830s, Evans underwent a profound spiritual awakening, a result of which was 
his spiritual journal with some of the most religiously devout private thoughts ever recorded—
the profound and devout piety of Evans will come into play when his later meetings with 
Quimby are considered. This religious conversion appears to have taken place in the mid-1830s, 
even before his years in college. In his journal, there are three main dates where he reminisced 
on his religious life. On October 19, 1856, he wrote: 
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“For twenty years I have been in the service of God, and yet ‘A point my good, a drop 
my store, Eager I ask, I pant for more.’41 I have commenced the practice of fasting. It is 
necessary in order to gain control the lower nature what is called in Scripture the flesh. . . 
.” 

On October 3, 1859, Evans recounted,  
 

There have been three distinct epochs in my religious history. These have been about 
equally marked and by an inward change. The first commenced with my conversion and 
continued about three years. This degree of Christian life was increased by faithfulness in 
prayer and by a study of the Word. The second epoch continued with my embracing the 
doctrine of sanctification as taught at Oberlin and by Wesley & Fletcher. I no sooner 
embraced the theory than I began to seek it as a living experience. I gave myself up to 
Christ to do his whole will, and by an appropriating faith in the blood of Christ, I found 
salvation from sin, as I had already found deliverance from guilt through justification. 
Thus I entered upon a higher degree of life. Though not always faithful to the grace 
received, this degree of divine life continued for twenty years. I had seasons of great 
peace and emotional bliss. Three years ago I was brought into a more intimate union with 
the God of love than I ever attained before. . . . 

 
If Evans was reasonably accurate in his dates, his “third epoch” began about 1856, his “second” 
epoch about twenty years before, or 1836, and his religious conversion about three years before 
that, or 1833, when he was approximately 16 years old (but more likely the date was June, 1835, 
based on his autobiographical sketch above, which is when he said he turned his “attention to 
religious things”). This would suggest that during his college years Evans was at least partly 
driven by theological concerns, which would certainly be in keeping with him giving his first 
sermon at age 21.  
 
The “Oberlin sanctification”42 was a movement largely associated with Charles Grandison 
Finney, and connected to his years at Oberlin College in Ohio. It believed that man could achieve 
salvation and sanctification by his own efforts through his own free will, as opposed to the 
Calvinist doctrine of predestination, where only some are saved in advance, through no saving 
efforts of their own. This “perfectionism” of Finney’s and others was similar to the teachings of 
John Wesley, although Wesley favored the Arminian belief that salvation was offered by God 
only, but persons thus offered could reject that offer. Evans, in his 1857 brief autobiographical 
sketch given above, wrote of the year 1839: 
 

Also connected myself with the M.E. Church. Had previously embraced the Oberlin view 
of Sanctification. 

 
Regarding his change from the Congregational Church to the Methodist Church, Evans wrote 
this candid comment in his journal on June 3, 1853, which illustrates the change was not based 
solely on doctrinal concerns: 
 

I connected myself with the Congregational Church of the place, a Church for which I 
have always retained a strong affection. I afterwards left that denomination & connected 
myself with the Methodist Church, not so much on doctrinal grounds as from a love for 
the itinerant ministry. My youthful heart admired that roving life. I have found in myself 
for a few years past a growing dissatisfaction with some features of Methodism. The 
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piety of Methodists is not so uniform as I wish it was. . . .  [Evans then complained about 
how the Church was not paying him enough to support his family and was paying him 
less than they were supposed to] A few more things like this would serve to wean me 
from Methodism, and cause me to seek a field of usefulness in some other denomination. 
Should I ever leave the Methodist Church, I should go back to the Congregational from 
which I came.43 

 
During his years with the M.E. Church, Evans certainly had the opportunity to satisfy his 
“youthful” longing for the “roving life,” as he was transferred from town to town every few 
years. His intense piety was readily evident in his journal. The first date was July 23, 1850, 
where he recorded matter-of-factly but with great conviction that his role was to save sinners 
from an awful eternal punishment, “Newport, N.H. At our [annual] conference in May, held in 
New Market, I was appointed to this place I am the first Methodist preacher ever stationed in 
Newport village. . . . A Methodist Church is much needed in the place. Many souls will go down 
to hell, who might have been saved, unless there is one.” 
 
In 1852, Evans was called to serve the capital of New Hampshire, Concord, for what must have 
been an assignment with some prestige, but it was not easy. He recorded in his journal on 
September 26 of that year, 
 

It has pleased God to call me to labor this year in Concord [NH]. I have been here about 
three months. It is a hard field. There are backsliders and lukewarm professors to curse a 
whole nation[.] I have preached with great weakness. I have carried into the pulpit a load 
of bodily infirmities enough to cause me to sink in any other work. Sometimes Christ has 
stood by me and the rush of the divine energy into my soul has raised me above all my 
weakness. The last two years have been the most useful of my life. I have often prayed 
that this year I might be more useful still O Lord come to my help. Stir up They power & 
come and save me. Make me adequate to this great work. 

 
A reference to physical ailments by Evans became increasingly common during the rest of the 
years recorded in his journal.  
 
Despite his best efforts, his success in saving men’s souls in Concord seemed meager, for he 
wrote on February 13 of the following year, “I have most earnestly prayed that my ministry 
might this year be more useful than any previous year. Yet I have seen but little fruit of my 
labors. I know not that a single soul has been converted to God through my labors in this place.” 
 
We saw earlier a growing dissatisfaction on Evans’ part with the M.E. Church. The members’ 
piety was in question, and they were not paying him as much as he believed they had promised, 
so that he could raise his family. Later in the year, he was saddened to hear of the loss of a pious 
fellow member of the ministry: 
 

Was very solemnly affected by hearing of the death of Ira S. Watkins. He graduated from 
the Biblical Institute last November. He entered Union College. He was drowned in the 
Mohawk together with another young man. The boat was upset by a sudden squall of 
wind. He was a young man who was sincerely pious, and was qualified to fill a certain 
sphere of usefulness. He was at the time at his death engaged in preaching on Sabbath 
afternoons to the boatmen on the Canal, a work for which he was well fitted. It is a 
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mysterious Providence which has removed him. But he has gone. ‘Friend after friend 
departs.’ They have fallen around me ‘like leaves in wintry weather.’ Peace to his 
memory. Long will he live in my heart. He has finished his course. He has reached the 
goal & is crowned. I shall see him again.44 

 
A glimpse of the “leisure moments” of Evans can be seen in this entry from June 17, 1853, 
where Evans outlined his ritual before reading a book of asking for God’s help to obtain spiritual 
nourishment from the effort: 
 

I have devoted some leisure moments to the reading of Knapp’s Christian Theology.45 It 
is the best work I have ever seen on theology. It has been my practice for sometime past 
on procuring a new work, before commencing to read it, I kneel before the Lord with it, 
and pray that its perusal may be sanctified to my intellectual growth and spiritual 
progress. All knowledge I consecrate to the service of God, and hallow by the cross of 
Christ. May God make me a workman that needeth not to be ashamed, a successful 
minister of the New Testament.46 

 
A more earthly interest is seen in this letter of June 23, 1853, published in the New Hampshire 
Patriot and State Gazette. The letter to a Dr. Boynton, who at the time was giving public lectures 
on geology, was sent by a series of residents of Concord, N.H., including Evans. 
 

 
 
For some reason there is a hiatus in the journal, so that nothing is written between June 30, 1853, 
and the date he resumed writing in the journal on October 4, 1856. Here is an excerpt from that 
date; he was now in Claremont, N.H. 
 

After two years labor in Lisbon I find myself in Claremont. I have been here about three 
months. My whole term of labor in Lisbon was a series of inward struggles. [After 
writing about a trip to Indianapolis, Ind. to the General Conference and back, Evans 
added:] Since my stay in Claremont I have been striving to realize the higher forms of 
Christian experience; especially have I prayed for the baptism of fire, the gift of power. 
Some souls have been converted. I have been seeking complete union with God in Christ. 
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Six days later he wrote of a spiritual awakening of sorts: 
 

Last evening was an era in my Christian experience. After retiring to rest I felt an 
unspeakable nearness to Jesus. In prayer I felt to desire and to ask for nothing in Jesus; 
and he manifested himself to me as he does not to the world. I could not sleep till past 
midnight so filled was my soul with the divine presence. 

 
In 1857, Evans continued to pour out his heart in his journal, striving to draw closer to God, and 
with occasional signs of progress: 
 

JANUARY 31, 1857 
 

Enjoyed at times today a sweeter intercourse of spirit with Christ than I ever before 
enjoyed. 
 

FEBRUARY 2, 1857 
 
As confined flowers instinctively seek the sun, so my soul continually turns to God. The 
whole current of my thought, and my whole inner life flows in the direction of the 
Supreme Good. 
 

FEBRUARY 4, 1857 
 
My soul has suffered for a few days past some inward disturbance, yet I have had all the 
time access to God. I want to rise to the enjoyment of true inward liberty, in which my 
soul detached wholly from all the creatures and dependent only on God, and released 
from very anxious desire. . . . 
 

MAY 9, 1857 
 
Claremont May 9th 1857. Since I last wrote in my journal [i.e., April 20, 1857], I have 
attended Conference at Lawrence, Mass, and have been re-appointed to Claremont. I 
have an intense desire to come to the people in the fullness of the blessing of the Gospel 
of Christ. I walked out this afternoon to a beautiful pine grove not far from my residence 
and prostrated myself upon the ground and consecrated all my activity to the service of 
Christ. . . . The past year has been the best of my ministry; . . .47 
 

MAY 21, 1857 
 
The highest evidence of God’s existence at least to my own mind, is not derived from 
outward things. It is true that outward world was made to glorify God, that is to proclaim 
the perfections of the divine nature; yet if every material thing in the universe were 
annihilated, and there was nothing in empty space but God and myself, I should have the 
highest evidence that he[sic] existed. In fact the laws of my spiritual being are such that I 
cannot avoid the conception of the absolute and the infinite—the most perfect Being. 

 
In Evans’ spiritual journal, his personal family and obligations are rarely mentioned, but a clear 
exception was made for the death of his youngest child, which occurred on March 29, 1858: 
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This morning at 8 ½  O’clock our darling boy Osmon C. B. Evans breathed his last, aged 
two years and nine months. He died of congestion of the lungs with which he was 
attached for three days before. Much did he suffer, but now he sweetly rests. He filled a 
great place in our hearts and in our family.48 

 
By 1858, Evans had moved his ministry to Lawrence, Massachusetts, after having attended the 
Methodist Conference there the year before. It was about this time that he started to show signs 
in his journal about the theories of Emanuel Swedenborg, though it would take time before 
Evans would allow himself even to write his name in the journal. For example, on December 14 
of that year he wrote in clearly a Swedenborgian vein,  “According to the correspondence which 
exists between things in the natural world and the spiritual world, mountains signify a great 
elevation in the moral and spiritual condition of man, . . .” 
 
About four years later he wrote in his journal looking back on this general time period when he 
first learned of Swedenborg,49  
 

Several years ago while thirsting for a more satisfying knowledge of divine than the 
current superficial literature of the Church would supply, I was led to pray the Lord most 
sincerely to lead me to some book or books which could satisfy this inmost need. I had 
been previously led to study with interest and profit the mystic authors, from Madam 
Guyon, Fenelon, Kempis, Tauler, Law and others I found something that was valuable. 
But all was vague and indefinite. There was no complete system. While in a book store in 
Portsmouth, I saw on the shelf a book entitled “Athanasia, or Foregleams of 
Immortality.”50 It was deeply impressed on my consciousness that this was an answer to 
my earnest prayer. I consequently brought two copies, retaining one and presenting 
another to a brother in the ministry. The views of that excellent little volume came to my 
soul as rain upon a thirsty soil. In a foot note I observed a reference to the Work of 
Swedenborg on the Divine Love and Wisdom. It was forcibly impressed upon my mind 
that the views of the book were those of Swedenborg and that what I had earnestly longed 
for would be found in him. I accordingly sent to Boston & procured his principal works. I 
may truly say that what my soul long yearned for I found. They satisfy both departments 
of my nature, my intellect &  my Affections. I believed his teachings because I could not 
do otherwise. I inwardly saw their truth. But to embrace those views has cost me much, 
and may cost me more (speaking as men speak;) but they are worth all they will cost. . . . 
My dreadful struggles of soul & combats and desolations are subsiding, and, through the 
redeeming mercy of Christ, my only Lord, I hope to come into tranquility and peace. 
 

By the end of 1859, he was ill enough with nagging physical and evidently nervous problems 
that preaching became very difficult. On September 19, 1859, he wrote in his journal: 
 

I came to this place about the middle of April last. My health is so completely failed me 
that I could not preach. I have not preached for more than six months. There was a time I 
could not so much as read. But during this complete prostration of my nervous system, 
my soul has tranquilly reposed in God. 

 
Later he wrote, on December 18 of that year, as he mixed the recounting of his physical 
condition with his theological determinations, 
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Preached in the morning on Isa. 1: 16, 17 on putting away the evils of our hearts and 
lives. Enjoyed some freedom of utterance, and do not feel so badly prostrated as I have 
sometimes. Yet the time has not yet come for me to occupy the pulpit as my sphere of 
activity. . . . The term wisdom includes the whole of the intellectual character of God. His 
power, his[sic] omniscience, his[sic] omnipresence are but attributes to that department 
of the infinite Mind, which are all Wisdom or Truth. 
 

As with Eddy and probably countless other physical sufferers, the sufferings of Evans seemed to 
have pushed him to consider the possible theological possibilities for healing, since he was 
obviously well aware of the New Testament promise of healing to those who believe. For 
example, he illustrated in his journal on March 3, 1860, that he was moving in the direction of 
faith cure and mental healing based on Swedenborgian concepts as an explication to him of New 
Testament doctrine of faith as a healing power: 
 

I have thought much of the power of a living faith, by which I mean a faith that is 
connected with love, or which proceeds from love. Such a faith is power. And it seems to 
me that its power is but little understood. In the primitive Church the power of faith was 
understood. In the Church of the future it will be so again. Once faith had power over 
disease. Here undoubtedly was in no violation of the laws of nature, but the unfolding of 
a higher law. A law is only the mode of the divine action. Faith once gave the mind 
power over the material world, to some extent. All causation, all force lies in the spiritual 
world or in some mind, uncreated or created. Will is the only causal agent in the 
universe.51 The phenomena of the outward world are effects, the causes of which are in 
the world of mind. It is not incredible that in the primitive age of Christianity, when a 
new influx from God came down to the world, that the minds of the disciples, through 
faith, affected the natural world.52 
 

Evans soon followed up with these thoughts in his journal, on April 12, “My health is not yet 
adequate to the full work of the ministry. I long for strength to employ it in the work so dear to 
my heart. . . . I will find in Christ all that I need. He can cure every form of mental disease, and 
thus restore the body, for disease originates generally, if not always, in mind. I lay hold of Jesus 
as my life & salvation.”  
 
Soon Evans was able to finally start writing in his journal the name of Swedenborg, which he 
seems to have resisted doing before. On a trip to New York City for the annual General 
Convention, he wrote,53  “Am today in N. York City. Find here nothing to attract my attention. 
My soul amid all the noise and show pines for communion with Jesus.”  Evans later in the same 
date mentioned Spiritual Torrents by Madam Guyon “with parallel passages from the writings of 
Swedenborg; . . .”54 
 
Two days later, he wrote with surprising and interesting ambivalence of Swedenborg, as he was 
not yet fully committed to him: 
 

 . . . I attended worship at the Swedenborgian Temple, . . .” [Evans points out that he had] 
“read nearly all the important works of that strange but good man, Immanuel [sic] 
Swedenborg, . . . 
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There are many things in Swedenborg’s writings, which are of great value, but many of 
these are not revelations as he claims, but are found in all mystic authors. I can by no 
means assent to the lofty claims set up for him. I do not see how he can be the founder of 
a new dispensation, which the original twelve twelve apostles were commanded to preach 
throughout the spiritual world. 
 
There are many things in the theological writings of Swedenborg of enduring value, and 
it does not appear to me, that there is much which might have been better omitted. There 
is too much of what the angels say, and too little of what Christ says. 
 
[Swedenborg] is too coldly intellectual, and too little devotional. He exalts the intellect 
and leaves the heart frigid. He neglects prayer and does not insist upon communion with 
God. 

 
About a week later he recorded an ostensibly more conventional Christian look at his distresses 
but with a conviction that ill health is “a sin against God” rather than an affliction sent or 
countenanced by God,55 
 

My nervous system has been so prostrated that trembling seizes upon me in the 
performance of the simplest services. I know not the occasion of it, nor the remedy for it. 
But relying on God, from whom is all life and all good, I am resolved to put it away as an 
evil  that is a sin against God, because it unfits me for his work. I consecrate myself and 
all that I am & hope to be so the uses of Christ’s kingdom. This evil that has almost 
crushed the life out of me must cease. I will be myself, that is, what God would have me 
to be. 

 
It was this year, 1860, that Evans published his first two books. The first was a spiritual allegory, 
entitled The Happy Islands; or, Paradise Restored.  This was a book of 334 pages. In the Preface 
(p. 3), the reason for the book was given, “It is the object of this little volume to analyze some of 
the higher forms of Christian experience, and to afford a ray of light to the thousands of God’s 
dear children who are panting for a higher spiritual condition, and a fellowship with God which 
shall satisfy all the needs of their nature. The author has aimed to describe not only the interior 
blessedness of the higher degree of divine life in the soul, but also the influence which it has 
upon the appearance of the outward world.” 
 
A book review appeared in the Boston Recorder, May 24, 1860. The reviewer noted: “The object 
of this work is to show that what has been lost to man by the Fall, may be regained through 
Christ. To this end the author attempts to analyze some of the higher forms of Christian 
experience, that he may afford light to those who are striving for a higher spiritual condition. . . . 
The book is pleasantly written, and adapted to do good if read with discrimination.” 
 
It is interesting that Evans in his journal did not mention the writing of these two 1860 books; he 
only made a reference to them after they had been published. In The Happy Islands, Evans on 
p. 251, was actually the first of the three—Quimby, Eddy, and Evans—to use the term 
“Christian Science” (or in this case, “Christian science”), but it was a not a usage invested 
with any special significance:56  
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Guided by Christian science, the healing plant came at once to the aid of the sick and 
weak. 

 
Some time after The Happy Islands was published, Evans’ small second volume of 48 pages, 
with a fairly traditional Christian text, was published entitled The Divine Order in the Process of 
Full Salvation.57 The pamphlet begins with what Evans said was what members of all Christian 
churches wanted, but it perhaps is more an example of what Evans sought: “The Holy Spirit and 
the Providence of God seem to be moving the members of all Christian churches to seek a higher 
and deeper experience in religion than that usually obtained. Light is earnestly sought to many 
souls respecting the way in which a more satisfactory spiritual state may be reached. Books are 
sought and devoured by the hungry soul, which promise to assist the mind arriving at a higher 
Christian position.” 
 
For the remainder of the year, Evans continued to record his spiritual blessings (and it is 
important to note that some of Evans’ best blessings, as perceived by him, were during trials of 
physical discomfort and even prostration): 
 

SEPTEMBER 29, 1860 
 
The last three weeks have been among the best weeks of life. God has been preciously 
near me. 

 
OCTOBER 26, 1860 

 
This has been a memorable day in my spiritual history. The heavenly world has opened 
down into my soul more than ever before. 

 
NOVEMBER 29, 1860 

 
Emanuel Swedenborg has some good thoughts. 

 
DECEMBER 1, 1860 

 
My religious opinions respecting doctrines have undergone during the last four years a 
gradual revolution. They have been released from the bondage to litteralism[sic] and 
materialism, and my views have become more spiritual and satisfying. 

 
It is interesting to note how little Evans’ journal serves as a literal diary of daily events. It is 
largely devoted to recording in writing his spiritual growth, but occasional autobiographical 
fragments creep in, such as this one from February 19, 1861, where he suddenly recounted his 
history and progress as a published author, with, by this point, clear Swedenborgian leanings: 
 

Finished today the manuscript of a book to be entitled The Celestial Dawn or 
Conjunction of Earth and Heaven. Its object is to show how a soul may rise from the 
ruins of its fallen state to the beginning of a heavenly life on earth, and how in 
accordance with divine order we may communicate with the heavens. It points out the 
media of connection between the two worlds. It is designed to satisfy the innate desire to 
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communicate with the unseen world that underlies modern Pythonism.58 It has been 
written written in the presence of the Lord, with much prayer, and with a sincere desire to 
know & make known the truth. After finishing it I wrote the title page upon my knees, 
devoutly thanking the Lord for the assistance rendered me in composing it, and humbly 
committing it to the stream of his Providence. He has in a very striking manner supplied 
me with some of the materials. A year ago I published a work on the higher forms of 
Christian life, called The Happy Islands or Paradise Restored. It has met with some favor, 
and been blessed to the good of some souls. I also published a small work entitled Divine 
Order in the Process of Full Salvation. I have evidence that it has been made useful to 
souls. 

 
It is likely that in 1860, if not the late 1850s, Evans began his interest in mental healing, certainly 
tied to some extent to his emerging Swedenborgian beliefs. In 1884 he finished writing his book, 
The Primitive Mind-Cure, which had a Preface dated Christmas day of that year and was 
ultimately published in 1885. In that book’s Preface, p. [iii], he wrote,  
 

This volume is designed to contribute something toward supplying the demand in the 
public for further light on the subject upon which it treats,—the cure of disease in 
ourselves and others by mental and spiritual agencies. The first work of the author having 
a relation to the subject, was published over twenty-two years ago. It was followed, at 
intervals of different length, by four other volumes, which have had an extensive 
circulation in every part of the country, and to some extent Europe. 
 
 

DATING EVANS’ INTEREST IN MENTAL HEALING 
 

The book that Evans clearly was referring to was entitled The Celestial Dawn; or Connection of 
Earth and Heaven. The book is a fairly traditional Christian work in form, with generally 
standard Christian references, but with a not so veiled attempt at explaining Swedenborgian 
concepts without mentioning Swedenborg’s name. (It is worth noting that on the title-page of 
The Primitive Mind-Cure, Evans listed himself as the author of all of his books from The Mental-
Cure to his latest book but also recorded just one of his earlier books, The Celestial Dawn.) 
 
That Evans would consider this book, written in 1860 or earlier,59 as the start of his books 
on the mental or spiritual curing of disease and not his later book, The Mental-Cure, is 
quite important. That is because Evans visited Quimby twice, apparently in 1863 or later, 
which visits resulted (according to conventional wisdom) in Evans becoming interested in mental 
healing, with Quimby as his mentor. Conventional wisdom suggests that despite Evans’ interest 
in Swedenborg, he arrived at Quimby’s mental healing doorstep a virtual tabula rasa, so 
everything he learned on the subject must have come from Quimby. Before accepting that, 
remember what Evans had written on April 12, 1860: “I will find in Christ all that I need. He can 
cure every form of mental disease, and thus restore the body, for disease originates generally, if 
not always, in mind. I lay hold of Jesus as my life & salvation.”  
 
It is now time to look at the dates that Evans himself later gave for his early interest in the 
subject (which source material for dating Evans’ early interest has largely been unrecorded or 
ignored by historians). Evans, in the following published autobiographical snippets—which are 
completely outside of his journal—provides an approximate date not just for his interest in 
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mental healing but also when he started reading literature on animal magnetism and healing, 
started instructing others in mental healing, started performing experiments on thought 
transference, started acting as a treating physician, on his performing absent mental healing, etc. 
Notice how none of the autobiographical snippets below reference Quimby in any way. 
 
—Evans wrote no later than early 1872 this testimonial for the book Vital Magnetic Cure (1871), 

written by his friend, Aaron Hayward, which testimonial in turn appeared in the back of 
another Hayward book, published in early 187260: 

 
I have read during the last ten years nearly everything published on the application of 
Magnetism to the cure of disease, and I deem this work an important addition to the 
literature of the subject, and of great practical value to every one who would learn how to 
successfully use this most efficient sanative agency. W.F. EVANS, MD Author of Mental 
Cure. 

(This suggests that Evans started his reading on magnetic healing by about early 1862, if 
not earlier.) 

 

 
 
—Evans in Soul and Body (Preface dated late 1875): 

 
Mind can communicate directly and immediately with mind without the intervention of 
spoken or written words that thought can be transferred from one person to another, I 
have proved by experiment during the last twelve years [i.e., 1863], and that not only 
when the person to whom thought is to be communicated is in the magnetic state, but it 
succeeds equally well with the subjects who are highly impressible, though not in the 
magnetic sleep.61 

(This relates to Evans’ experiments in thought transference in the magnetic state. See 
below for a similar date of about 1864.) 

 
—Evans in The Divine Law of Cure (published 1881): 
 

After twenty-five years’ practice as a physician, [i.e., 1856] I am satisfied that much of 
what goes under the name of chronic disease, especially of a nervous type, has its root in 
selfishness,— at least, a purely unselfish man or woman, with the consequent tranquil 
happiness, I never saw who was a nervous individual.62 

(Here Evans dates his time as a “physician” back to the mid-1850s.) 
 
—Evans in The Primitive Mind-Cure (Preface dated December 25, 1884): 
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[P. iv:]  The work is written also in the interest in self-healing, and contains essential 
features of the instruction which the author has given to numerous persons during the last 
twenty years [i.e., 1864]. 

 
[P. 203:]  [After giving examples of thought transference over many miles, Evans wrote:] 
From my own observation of these, to many incredible, phenomena, now for more than 
twenty years [ca. 1864], I have no reason to doubt the truth of the above. 

(Here Evans dates his time of giving “instruction” in mental healing at about 1864. He 
gives a similar date for his observations on thought transference.) 

 
—Evans in Esoteric Christianity (Preface dated March 7, 1886): 
 

[P. 114:] During the last quarter of a century [i.e., since 1861], by an application of this 
principal, I have wrought many “miracles” (in the popular estimation), and a large 
proportion of the marvels of healing, witnessed at the present time, are illustrations of the 
principle we are discussing in this article. 
 
[P. 123:] A quarter of a century ago [i.e., 1861] we instituted a series of experiments, 
conducted with care, and some of them when the subject was removed from us several 
hundreds of miles. The conclusion at which we arrived, we stated to be, “that it is a law 
of our being, from the operation of which we cannot escape, that every time we think of 
an absent person we affect him for good or evil.” 
 
[P. 136:] The following principles have been used by the author for nearly a quarter of a 
century [ca. 1862 or 1863], and may be viewed as established rules in the phrenopathic 
method of cure. 

(Here Evans dates back to about 1861 for his performance of “miracles” and certain 
experiments relating to thought transference and the ability to affect one at a distance. He 
dates usage of his principles for mental cure “nearly” back to 1861.) 
 

—Evans’ statement in Mental Science Magazine (March, 1887):  
 

I have practiced absent mental healing for twenty-three years and have interesting facts 
showing its efficacy.63 

(Here Evans dates his “absent” mental healing back to about 1864.) 
 

—Evans’ statement regarding his book The Primitive Mind-Cure in an advertisement for the 
book, in Mind in Nature (Volume I (March 1885) No. I), p. 16: 
 

The work is written in the interest of Self-healing, and contains the essential features of 
the instruction which the author has given to numerous persons during the last twenty 
years.  

(Here Evans dates his giving of mental healing “instruction” back to about 1865, but see 
below.) 
 

—Evans’ statement in periodical The Mind Cure and the Science of Life (May, 1885):  
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The system of mental healing which is now exciting so much interest in the public mind 
is not a new system, but under other names has been practiced from the remotest ages. . . 
. During the last twenty-five years I have taught all that is of any practical value in the 
systems to hundreds of persons, without money and without price. 

(Here Evans dates his teaching of mental healing back to about 1860.) 
 
—Evans’ statement in his manuscript “A Practical Application of the Ideal Philosophy to the 

Cure of Disease”: 
 

[To help cure someone mentally:] This is done [by the healer] not by vocal utterance, or 
verbal suggestion, but by the tranquil power of your will, your silent thinking, and active 
faith and imagination. You say to him in the thought as one spirit would say to another, 
or by a calm, firm, mute suggestion, what you wish him to feel and believe. By the power 
of thought alone, which is the most potent force in the universe, you impart to him an 
inward impulse to believe and act as you desire to have him do. I am satisfied by 
experiments with the psychological method for twenty five years,[i.e., ca. 1857] that 
there is a therapeutic efficacy in it far beyond what men are ready to admit.64 

(Here Evans dates his experiments in the use of thought to affect and heal others back to 
the mid-1850s.) 
 
—Evans’ obituary in the Boston Daily Advertiser, September 12, 1889: 
 

[Evans] became interested in healing physical disease by what is now known as the 
mental method and more than 25 years ago some rather remarkable cures occurred under 
his treatment. 

(Here presumably the Evans family in his obituary dated his “rather remarkable cures” 
back to 1864 and presumably before. Neither this obituary, or another obituary in the 
Boston Journal the same day, made any reference to Quimby. Instead, the latter obituary 
focused on Evans’ own researches: “He was by nature thoughtful and serious and very 
much interested in mental phenomena; and through his investigations in this direction he 
many years ago became interested in healing physical disease by what is now known as 
the mental method, and more than 25 years ago some rather remarkable cures occurred 
under his treatment. This was before the term “Christian Science” was known and with 
some of the methods and teachings which obtained later under that title he was not in 
sympathy.” 

 
To put the above dates in proper historical context within the debate of Quimby’s influence on 
Evans, it is necessary to determine when Evans actually met Quimby for the first time. Evans 
was quite reticent to be drawn into the Quimby-Eddy debate and thus he ignored (at least 
publicly) the comments made about him, so that the fact that a statement was made about him 
in his lifetime without a counter response should not be taken as his acceptance of that 
statement.65 Nonetheless, here are the known comments made by others during his lifetime 
relating to his visits to Quimby and when he began as a mental healer: 

 
—Robert Allen Campbell biographical sketch of Evans in The Christian Metaphysician 

(November 1888)—note the lack of any reference to Quimby but rather a spiritual revelation on 
the part of Evans,  
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Dr. Evans, in his teaching and work of practical Christianity, was naturally led into what 
was at once, to him, a revelation and a divine commission. The church authorities had 
ordained him to preach the gospel, but he realized that the grand master preacher whom 
he aspired to imitate was quite as well known, in his day, as a healer of the sick as he was 
a preacher of righteousness. He remembered that in sending forth the twelve the 
commission was: 
 
‘And as ye go, preach, saying, The kingdom of the heavens is at hand. HEAL THE SICK, 
cleanse the lepers, raise the dead, cast out devils; freely ye have received, freely give.’ 
 
Turning to the commission of the seventy, when they were sent out, he read: 
 
‘* * * HEAL THE SICK, and they say unto them, The kingdom of God is come nigh 
unto you.’ 
 
He also remembered the last commission which the risen Jesus gave to the eleven. . . . 

 
In 1863, Dr. Evans commenced the practical work of Mental Healing, . . . 

 
—Julius A. Dresser, The True History of Mental Science:66 
 

Dr. Evans obtained this knowledge of Quimby mainly when he visited him as a patient, 
making two visits for that purpose, about the year 1863, an interesting account of which I 
received from him, at East Salisbury, in the year 1876. Dr. Evans had been a clergyman 
up to the year 1863, and was then located in Claremont, N. H. But so readily did he 
understand the explanations of Quimby, which his Swedenborgian faith enabled him to 
grasp the more quickly, that he told Quimby at the second interview that he thought he 
could himself cure the sick in this way. Quimby replied that he thought he could. His first 
attempts on returning home were so successful that the preacher became a practitioner 
from that time, and the result has been great growth in the truth and the accomplishment 
of a great and a good work during the nearly twenty-five years since then. Dr. Evans's six 
volumes upon the subject of Mental Healing have had a wide and a well-deserved sale.67 

 
—A.J. Swarts, Mental Science Magazine. (Vol. IV (March 1888), No. 6)—Swarts wrote as Editor 

of the magazine: 
 

En route to Portland, Maine, I visited Dr. W. F. Evans at Salisbury, Massachusetts. He is 
the most erudite author in the principles of Mental, Christian or Spiritual Science. My 
visit with the noble veteran and man of God was satisfactory and profitable to me. He has 
resided in this quiet village over ten years. He is past seventy years; is between five and 
six feet in height; is of spare and spiritual form. His frontal brain and high forehead 
denote intuition and inspiration. Upon his head is a “crown of glory,” for his is “found in 
the way of righteousness.” His meek and excellent wife had an enjoyable dinner 
prepared, and without the form of ceremony we all partook in good cheer. 
 
The Doctor intends to live and work for humanity many years yet. It is thought by some 
that he formerly worked with Dr. P. P. Quimby; this is a mistake. He called twice briefly 
on Dr. Q. in Portland nearly twenty-five years ago, and his interviews satisfied him that 
his own methods of cure were like those which Dr. Q. employed. He speaks well of him, 



6 | Warren Felt Evans [1817-1889]: Early Years 1817-December 1862 
 

 1187 

and of all the workers, simply desiring all to be honest and to “give credit where credit is 
due.”68 
 

 
 
[Later in the same issue Swarts wrote:]  

 
Dr. W. F. Evans, the first and able author in mental healing, was for over twenty years a 
clergyman in the Methodist Episcopal Church and subsequently became a minister of the 
Swedenborg faith. In 1869 he put out a large able book called, “Mental Cure,” He resided 
in Massachusetts. Some of his books in the science have been translated into several 
languages. He told me recently that he was passing through Portland near twenty-five 
years ago; that he called upon Dr. Quimby in the United States Hotel[sic]69 to ascertain 
his methods of treatment, and that he found them to be like those he had employed for 
several years, which was a mental process of changing the patient’s way of thinking 
about disease. He said that Dr. Quimby would manipulate the head sometimes. 
 
A merchant’s wife in Portland told me this week that she knew of Dr. Evans curing 
mentally over twenty-five years ago [i.e., 1863 or before]. The statements made to me by 
citizens of this place, confirm the claim held by thousands that the system, in its modern 
development, originated with these two men, and that it is difficult to say which practiced 
it first. 

 
Clearly the two statements by Julius Dresser and A. J. Swarts are at odds, but they are not 
mutually exclusive. Dresser said, based on a visit he had with Evans in 1876, that Evans visited 
Quimby as a patient and after the second visit felt he could heal as Quimby healed. He did not 
say that Evans considered Quimby as his mentor. Since Quimby was in the business as a 
professional healer, and Evans was certainly not a full-time healer in 1863 by any means but was 
rather still a minister, Evans might well have taken note of that fact and been impacted by it. 
Thus the meetings might well have proved an impetus to Evans to move in the direction of 
becoming a professional healer. Nonetheless, there is no reason to doubt the statements that 
Swarts recorded from this interview with Evans just a few months before (rather than eleven 
years before in the case of Dresser). Evans seemed to want to emphasize to Swarts that his visits 
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to Quimby were as an equal, as two professionals of mental healing comparing notes on a 
common subject, not some kind of teacher-pupil relationship. 
 
The earliest record that I have found of a claim that Evans had gone to Quimby was an 
anonymous article in an 1884 issue of the Boston Journal on what was called the “Boston Craze” 
of mental healing. I do not have a copy of the original Boston Journal article but it was reprinted 
around the country. Here is an example from the Cleveland, Ohio, Plain Dealer, May 29, 1884. 
The reporter told of “four schools” of mental healing in Boston: 
 

Of the few heads of these schools, one is a venerable gentleman of 60 odd years of age, 
who was formerly a clergyman for twenty five years before he visited Dr. Quimby as a 
patient twenty-one years ago, and following which he left preaching and practiced 
healing the sick, employing rubbing and manipulating as a part of his system. Another 
leader, and head of school, was a patient with Quimby twenty-two years ago. Her 
assumed title is ‘Christian Scientist,’ and her followers bear the same name. A third 
practices and teaches under the name ‘metaphysician.’ The fo[u]rth is a pupil of Dr. 
Quimby, who follows his teacher’s system pure and simple. Besides these four 
practitioners there are about a dozen others who practice the mind cure as a profession, 
and who teach to classes of young and old the methods of curing. 

 
That appears to be an edited version. Julia Anderson Root in her 1884 pamphlet, Healing Power 
of Mind, included the longer version of the article from a “Boston journal”: 
 

Of the few heads of these schools, one—Dr. Evans, now residing in East Salisbury—is a 
venerable gentleman of 60 odd years of age, who was formerly a clergyman for twenty-
five years before he visited Dr. Quimby as a patient twenty-one years ago, and following 
which he left preaching and practiced healing the sick, employing rubbing and 
manipulating as a part of his system. Another leader and head of school is Mrs. Eddy, 
who resides on Columbus avenue, and who was a patient with Quimby twenty-two years 
ago. Her assumed title is Christian Scientist, and her followers bear the same name. A 
third is Dr. E. J. Arens, residing at Union Park, who practices and teaches under the name 
metaphysician. The fourth leader is Dr. J. A. Dresser, residing on Columbus avenue, a 
pupil of Dr. Quimby, who follows his teacher’s system pure and simple. Besides these 
four practitioners there are about a dozen others who practice the mind-cure as a 
profession, and who teach to classes of young and old the methods of curing.70 

 
The longer version was reprinted in the Religio Philosophical Journal, July 12, 1884. 
 
Judging from the way that the author of the Boston Journal framed the comparison, it appears to 
me that the author relied largely on information from Julius Dresser for the above comparison 
and not from Evans. 
 
See how Arthur Vergara wrote of this issue (the bracketed material is original to Vergara): 
 

Julius Dresser’s account was that Evans became ill and went to Portland where he was 
healed and instructed by Quimby. 
 
Dresser claims to have heard this from Evans himself, but Evans’ own words contradict 
this version. In the year before his death, Evans said in an interview that he had seen 
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Quimby twice, only to find that Quimby’s techniques were “like those he [Evans] had 
employed for some years, which was a mental process of changing the patient’s thinking 
about disease.” The interviewer had done his own research in the Portland area and had 
concluded that the new healing movement “originated with these two men, and it is 
difficult to say which practiced it first.” 
 
This contradiction may have been Evans’ attempt to distance himself from Quimby, 
somewhat the way Mrs. Eddy had done.71 

 
A later clue as to when the two met is in William Leonard’s biographical sketch of Evans, 
published long after Evans’ death.72 Leonard interviewed Dr. J. H. Dewey, an author73 and friend 
of Evans. Leonard requested Dewey to give any information he could on when Evans first met 
Quimby:  
 

He [Dewey] says, ‘In our earlier conversations, we often referred to Dr. Quimby and his 
healing work, in which Dr. Evans told me of his visit to him, which, I think, was while he 
was yet preaching in the Methodist church and before Mrs. Eddy was healed by Quimby. 
It was his acquaintance with Dr. Quimby’s method that led to the modification of his 
views on the law of mental, or spiritual, healing, which he afterward so fully set forth in 
his own books on the subject. [Leonard added in a footnote that Dewey was not clear on 
his statement that he thought Evans met Quimby before Eddy did. It is interesting that 
Dewey here supports the idea that Evans had mental healing views before meeting 
Quimby and that his earlier views were modified by the meeting.] 74 
 

In trying to reconcile the above, I believe the most authoritative source is the Swarts interview 
with Evans, since the interview related directly to Evans’ relationship with Quimby and was 
published only a few months after the interview.75 Swarts had no obvious vested interest in the 
issue of Evans versus Quimby and was actually anti-Eddy at this point—even though he had had 
some class sessions with her. He ended the above by saying “it is difficult to say which [Quimby 
or Evans] practiced it [mental healing] first.” In comparison, the Dresser comment came eleven 
years after the visit with Evans and was given at a time when Dresser clearly had some vested 
interest in how Evans and Quimby were viewed. The Dewey comment was given roughly a 
quarter of a century after Dewey’s interviews with Evans. His comment at least supports to some 
extent the position that Quimby had an impact on Evans that Evans acknowledged. 
 
When did Evans meet Quimby? Based on the above information, it would appear to be in mid-
1863 or later. Dresser put the date at “about the year 1863,” and Swarts in the March, 1888, issue 
of Mental Science Magazine dated the meetings at “nearly twenty-five years ago.”76 The Dewey 
comment that he thought but was not sure that Evans met Quimby before Eddy did (i.e., before 
October 1862), seems too vague to influence the above determination. 
 
Did Evans visit Quimby as a patient or as an equal who wished to simply compare notes? 
Conventional wisdom, based on the Dresser account, makes Evans a patient of Quimby’s. The 
Swarts account suggests the meeting of equals without any reference to being treated as a patient, 
although there is no explicit statement about that point. Dewey did not reference the question and 
only referred to one visit. Ironically, this question is possibly influenced by a letter that Eddy 
wrote to her friend Sarah Bagley on July 11, 1871: "I was interested in your account of that half 
scientist, a former patient of Dr. Quimby; why Sarah, they are getting inklings of this even in the 
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practice of the M.D.'s. . . .”77 She was most likely referring to Evans in this letter. In reviewing 
the available sources, it appears to me that Evans visited Quimby as one who already had a 
strong interest in mental healing and had Quimby treat him for at least professional interest—as 
well as probably personal interest given Evans’ history of health problems that continued beyond 
1863. This leads to an important question: 
 

WAS EVANS HEALED BY QUIMBY? 
 
There is no direct information that shows that Evans was actually healed by Quimby of anything, 
despite the common statement of religious historians that he was so healed by Quimby. Some 
examples of such statements are given near the start of this chapter.78 Nonetheless, there is at 
least some weak, equivocal evidence to support the statement. By direct information, I mean 
there is no record of Evans himself saying that he was healed by Quimby, nor is there any record 
of anyone else saying that Evans had told him or her that Quimby had healed him. Yet it is 
commonly stated that he was healed by Quimby when he went to visit him. We saw what Dewey 
remembered Evans having talked to him of Quimby, without any reference to Evans having been 
healed by him. The Swarts interview gave no evidence of Evans having been healed by Quimby; 
however, Evans told Swarts that “Dr. Quimby would manipulate the head sometimes,” which 
might be evidence that Quimby personally treated Evans in that manner. When Evans told 
Swarts that he met Quimby twice “briefly” to essentially compare notes on mental healing, it is 
not known if Evans learned of Quimby’s “methods of cure” through dialog or by being treated as 
a patient. 
 
The earliest public record that tied Evans to Quimby—aside from the sole reference to Quimby 
in Evans’ own book, Mental Medicine, and the above 1884 “Boston Craze” article—was found 
in Julius Dresser’s 1887 pamphlet, The True History of Mental Science. When William Leonard 
later wrote a biographical serial of Evans, he wrote this of Dresser’s brief account: 
 

He [Evans] was there [with Quimby] as a patient, Mr. [Julius] Dresser tells us, but with 
what benefit to his health we are not told.79 
 

In the next installment (November, 1905), Leonard added: 
 

No additional information [beyond the Dresser pamphlet] of importance has been found 
elsewhere, though every effort has been made to fix the time of the interviews, as well as 
to ascertain precisely what help Dr. Evans obtained from Dr. Quimby. 
 

However, in the very same issue, Leonard quoted a letter from Horatio Dresser to him on his 
understanding of the Quimby-Evans connection: 
 

Evidently, too, the method of silent treatment [by Quimby]—this was probably the chief 
novelty to Dr. Evans—was one that he was prepared to appreciate at once. Of course the 
help which Dr. Quimby gave him was the convincing evidence. 

 
Dresser above seemed to be implying that Quimby’s “convincing evidence” to Evans was his 
own healing. Dresser had in fact earlier indicated publicly that Quimby had healed Evans, for he 
wrote in a response to Alfred Farlow in the Boston Transcript: 
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My father knew Dr. Quimby intimately during his most successful years of practice, the 
period when Dr. Evans, Mrs. Patterson (now Mrs. Eddy) and my mother were healed and 
instructed. Dr. Quimby was not and had never been a magnetic healer. He developed and 
successfully practiced for more than twenty years a purely spiritual method of treatment, 
founded on the philosophy now known in modified form as the “New Thought.”80 

 
Interestingly, there is a much earlier public statement that Quimby healed Evans, and it did not 
come from Horatio Dresser. An obituary for Evans appeared in Malinda Cramer’s early New 
Thought magazine, Harmony, December, 1889: 
 

Dr. Evans was a Swedenborgian minister, and was not only conversant with the 
voluminous and subtile productions of that celebrated theologian, but was profoundly 
versed in all modern metaphysical teachings. He received his first ideas of the practical 
application of metaphysics in mental healing from Dr. Quinby[sic]; he, having been 
himself healed by Dr. Quinby, concluded that he might use the same means to the same 
end. He thus became one of the earliest and most earnest of modern investigators into the 
effect of mind over matter, and its application to mental healing, and has done much to 
turn the current of modern thought into the line of truth. 

 
This was the first reference to Evans or “Quinby” in the magazine up to that point (this was in 
the 15th issue of the relatively new monthly magazine).  Cramer, if she wrote the anonymous 
obituary, lived in San Francisco by that point and it is not known whether she ever met him. The 
double reference to “Quinby” does not suggest a strong knowledge of the larger debate. It should 
be pointed out that there is no record of anyone saying in public that Quimby had healed Evans 
during the lifetime of the latter. 
 
Trying to make sense of all of the above, I suspect that Julius Dresser either told people from his 
own recollection of his visit that Evans had been benefited by Quimby in some way (which may 
or may not have been a healing), and that information was relayed to Cramer, and later his own 
son, Horatio, or the account was simply speculation or rumor converted to fact. Of course it is 
possible that there was a different source than Julius Dresser, such as Evans himself, but that 
remains unknown. As we will see in Chapter Seven, the record of Evans’ specific health in mid 
to late 1863 (when he was supposed to have met Quimby twice in Portland) is unknown, but 
from about 1864-1868 there are repeated references in Evans’ journal and other sources to him 
having intermittent but often severe debilitating physical problems. 
 

_________________ 
 
Returning to Evans’ autobiographical statements cited earlier, if he was accurate in those  
excerpts, it seems that he dated his work as a physician and his experiments in “psychological” 
healing back to the late 1850s. His reading of everything available on magnetic or mesmeric 
healing began in the early 1860s, perhaps as late as 1862. It was about 1861 that he performed 
“miracles,” and he experimented in thought transfer, although conflicting dates for the latter 
might push it forward in time to 1863 or 1864. About 1860 or so, he wrote the manuscript for 
Celestial Dawn (which he completed early in 1861)—a book of veiled Swedenborgian beliefs 
that he so allied with his later career as a mental healer that he considered it his first book on that 
subject (it is significant that as late as 1884, Evans still considered the Swedenborgian concepts 
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in Celestial Dawn to be his first inklings of mental healing). About 1864 he began to effect 
“absent healing” cures. Finally about 1865 he began the instruction of others in his healing 
methodology. Thus, compared to the virtual tabula rasa of conventional wisdom, Evans 
recorded his conviction that his interest in non-medical healing began before his visits with 
Quimby, which conviction coincides with Evans’ statement to Swarts about having visited 
Quimby essentially to compare notes as he was “passing through” Portland. 
 

= = = = = = = 
 
In mid-April Evans moved on to a new ministry in East Salisbury. He recorded this, along with 
his conviction that his health was improving as a result of his prayer:81 
 

Came to this place [East Salisbury] five weeks ago today. Have prayed earnestly that 
divine results might attend my labors here. Through the blessing of God & in answer to 
prayer my health is improved. I lay hold up on Christ as my life & as the “health of my 
countenance and my God.” 

 
By the middle of 1861, Evans had evidently left behind any reservations about Swedenborg, as 
he recorded on June 7, “The doctrine taught by Swedenborg of the spheres is one of much 
importance in Christian experience.” 
 
Of course, the story of Quimby, Eddy, and Evans during this time period is against the backdrop 
of the Civil War. While Quimby did not have any children in the war, Evans and Eddy did each 
have a son in the war on the Union side. Evans recorded succinctly on August 26, 1861, in one of 
his rare family references in his journal: “We are made sad and lonely by the departure of 
Franklin, our only son, for the war.”82 
  
On January 1, 1862, Evans looked back on the prior year, and saw past the problems to witness 
divine grace in action. He wrote in his journal: 
 

The last year has been to me a good year—a year of solid advancement in the spiritual 
life. God has bestowed upon me many blessings of Providence & of grace. It has been a 
year of ill health, of great trials, and sharp conflicts with the powers of evil. But the Lord 
Jesus Christ, who is to me the only God, has fought for me and given me some victories 
over the powers of darkness. To day at noon I rendered thanks to God for all his mercies 
to me & my family during the past year and humbly implored his merciful loving 
kindness for the year to come: especially did I make supplication that my life might be 
eminently useful to his kingdom & the souls of men. Hitherto the Ld [Lord] has been my 
help & I trust him for all time to come. 

 
Ill health continued to plague Evans during this period. On March 30 he wrote of his continued 
faith that he could be healed, that healing by faith does not violate the laws of nature: 
 

It is now two months since I have preached, otherwise than in private conversation. I 
have passed through a painful sickness, and am yet far from being restored. I have had 
some rich experiences of divine things, and some heavenly views. To day my soul has 
been drawn out in prayer. Every breath has been prayer. God has given me an earnest 
spirit of supplication for some days past for restoration to health, that I may be made the 
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messenger of good to souls. My faith has grasped Christ as the Life—the eternal Life. My 
soul lives wholly from him, and my body from my soul. Hence in saving the soul he 
saves the body. This he did during his fleshly manifestation. And the principles of his 
government and providence are always the same—immutable as himself. That the body 
should be saved from an abnormal, disorderly condition by faith, violates no law of 
nature. For it is the eternal order of God that faith saves the soul and the body’s life is 
derived wholly from the vital spirit it incloses. The omnipotence of God acts according to 
the eternal order he has established. This order is expressed by Christ when he said many 
times to those he healed in soul & thus in body —‘Thy faith hath saved thee.’ . . . Like 
Peter sinking I have siezed[sic] hold of him, & how can I die while Jesus lives. Through 
faith I have conjunction with the one & only Life. I shall yet praise him who is the health 
& countenance & my God. I hear his voice, a voice that sent life to thrill through the 
decaying body of Lazarus, ‘Go in peace, they faith hath saved thee.’ I have no hope from 
physicians & drugs. They are as powerless as the staff of Elijah in the hands of Gehazi to 
raise the widow[’]s soul.83 

 
Evans attended the New Hampshire Annual Conference in April, 1862, held in Eddy’s home 
town of Sanbornton Bridge. The minutes reported on April 10: “W. F. Evans, being unable to 
perform ministerial labor, was superannuated.”84 
 
Evans and his family moved on to Claremont, N.H. on April 19, 1862. With that move his health 
improved “somewhat,” as he recorded in June,85 
 

My health has somewhat improved [since he arrived in Claremont], though I am not as 
yet able to preach or even to attend church but once[?] on the Sabbath. In my religious 
views I am an Eclectic. Many years ago all prejudice was banished from my mind and 
have sought for truth with persevering earnestness, and have found it everywhere. Victor 
Cousin of France has shown that philosophy in all lands and in all ages has appeared 
under one of the four following forms—Sensualism, Idealism, Mysticism, and 
Scepticism[sic].86 

 
On August 11, Evans had what he recorded as a major day in his religious life, based on a trial 
that is otherwise not explained. He knows he is “saved”: 
 

This has been a remarkable day in my experience—a new epoch in my spiritual history. 
My faith was put on trial, and through Christ gloriously triumphed. In the evening I 
enjoyed an extraordinary season of prayer. Out of the deeps I cried unto the Lord & he 
heard me. Out of the belly of hell, I called upon him, and have been cast up on the shore. 
While sinking like Peter, I seized hold of Christ, and walked upon the abyss as if it had 
been marble. I touched him who is Life, and life thrilled through my whole being. More 
than twenty years ago after a long season of desolation & self-imposed condemnation, 
Christ spake me whole, soul and body. There is a faith to which the divine power always 
responds, “Go in peace; they faith has saved thee.” With holy violence I laid hold upon 
him who has become my salvation. I live because Christ lives. Here is the connection of 
cause & effect. I no longer live  but Christ liveth in me. I am dead, and my life is hid with 
Christ in God. I feel saved, perfectly well, soul, spirit and body. The 11th day of August is 
laid up in everlasting remembrance. From this time forward I live a life of faith. There is 
a faith that puts the soul in vital connection with the one only Life. My salvation is no 
longer a future expectation, but a present reality. I am saved on this eleventh day of 
August. All is well. 
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A week later he added this observation, 
 

I have passed through several successive stages of spiritual development in my religious 
history corresponding to the several dispensations of the Church. Now through Christ I 
enter upon the Millennial or New Jerusalem period [i.e., of Swedenborg]. 

 
The following month, he was buoyed by reading George Müller’s inspirational Life of Trust, 
with its “remarkable answers to prayer recorded in the experience of the devoted man establish 
one thing, viz., that what is utterly impossible according to the ordinary laws of causation, is 
possible & practicable through the prayer of faith. Faith in God is a higher cause.”87 
 
In November, Evans published his 266-page work, The Celestial Dawn; or Connection of Earth 
and Heaven.88 In his journal on November 20, 1862, we wrote: “Received to day the first copies 
of my new volume, ‘The Celestial Dawn or Connection of Earth and Heaven.” Two days later, 
he wrote: “Spent most of the day and yesterday in selling my new book. Met with more success 
than I anticipated.” 
 
In the Preface of the book, Evans wrote of one of the aims of his book: 
 

[This book] aims to show that heaven, being a spiritual world, most vitally real, though 
not material, is more a state and condition of man than a certain place; and is not so 
remote in time or space as to have no connection with our present abode, but the kingdom 
of God is among us. . . . It exhibits the media of connection between the two worlds, or 
the points where the heavens meet the earth, and shows how, in accordance with the 
divine order, we may communicate with the unseen realm; and is thus designed to satisfy 
the natural though falsely directed yearning that underlies the modern Pythonism—one of 
the most significant movements in the mind of the race recorded in ecclesiastical 
history.89 

 
With the Celestial Dawn, Evans began his career as proselytizer for Swedenborg; however, at 
least one reader was more inclined to think of him as a Universalist. A retiring Universalist 
minister, Carlos Marston, in Claremont, N.H., gave a sermon early in 1863 that included this 
comment: 
 

The other day I took up a little work entitled “The Celestial Dawn,” by a well 
known clergyman of this town. On reading a chapter or two, I laid the book aside 
in perfect astonishment at the thoughts suggested, for I said, how could any one 
but a Universalist have written this?90 
 

Later, in Chapter Seven, we will explore more of what is known of the meetings between Evans 
and Quimby. 
 
 
 
 
                                                
1 This photograph was pasted into a copy of Evans’ The Celestial Dawn (1862) in the author’s collection. 
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2 This photograph was tipped into a first edition of Evans’ The Mental-Cure (1869) in the author’s collection. The photographer 
was the Warren Photographic Studio in Boston. 
 
3 W. F. Evans should not be confused with a Kentucky abolitionist of the same name, who, among other things, wrote a letter to 
Abraham Lincoln in 1863, which letter is easily found on the Internet. 
 
4 At Evans’ death it was reported that he even had an additional manuscript for a proposed new book, but that manuscript is no 
longer extant. 
 
The published books of Evans are given below in chronological order (but see below for the order of the first two): 
 
——The Happy Islands; or, Paradise Restored, by Rev. W. F. Evans. Boston: H.V. Degen & Son, 
1860.  
 

 
 
——The Divine Order in the Process of Full Salvation, by Rev. W. F. Evans. Boston: H.V. Degen & 
Son, 1860. (A second edition of this book was published by J. A. Campbell, M.D., in Rochester, New York, in 1883.) 
 

 
 

[Second Edition] 
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——The Celestial Dawn; or Connection of Earth and Heaven, by Rev. W.F. Evans. Boston: James P. 
Magee, 1862. (There is also an 1864 edition. Both are shown below.) 
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——The New Age and Its Messenger, by Rev. W. F. Evans. Boston: T.H. Carter & Company, 1864. 
(An English edition appeared the same year, published in London by Charles P. Alvey.) 
 

 
 
 
 
——The Mental-Cure, Illustrating the Influence of the Mind on the Body, Both in Health and Disease, 
and the Psychological Method of Treatment, by Rev. W.F. Evans. Boston: H.H. & T.W. Carter, 1869. 
(Many later editions of this book were issued as well. A Scottish edition was published by James McGeachy, 1870, in Glasgow.) 
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——Mental Medicine: A Theoretical and Practical Treatise on Medical Psychology, by Rev. W. F. 
Evans. Boston: William White and Company, [ca. 1872]. (Many later editions of this book were issued as well.) 
Note: this may not be the first edition, even though the publisher listed also published an early 1869 edition of The Mental-Cure. 
An early edition, possibly the first edition, of this book, published by Carter & Pettee in Boston, is noted as well. William White 
was the publisher of the Banner of Light. 
 

 
 

 
——Soul and Body; or, The Spiritual Science of Health and Disease, by W. F. Evans. Boston: H. H. 
Carter and Company, 1876. (There is also a different edition, also from 1876, published in Boston by Colby & Rich.) It 
should be noted parenthetically that this book was published in 1876, after the publication of Eddy’s Science and Health the prior 
year. The significance of this is merely because so many commentators over the years have mistakenly emphasized that Soul and 
Body preceded Eddy’s book. 
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——The Divine Law of Cure, by W. F. Evans. Boston: H. H. Carter & Co., 1881. (Many later editions of 
this book were issued as well with a copyright date of 1884. It is possible that the title of this book was derived or influenced by a 
book mentioned in the December, 1867, issue of The New Jerusalem Magazine (a Swedenborg magazine that Evans was 
mentioned in at times) called The Divine Law of Birth, by Mrs. M. B. Horton.) 
 

 
 
——The Primitive Mind-Cure. The Nature and Power of Faith; or, Elementary Lessons in Christian 
Philosophy and Transcendental Medicine, by W. F. Evans. Boston: H. H. Carter & Co., 1885. (While this book was 
copyrighted in 1884, the date of the Preface was December 25, 1884, and the book was not first published until 1885.) Also there 
was this British edition: 
 

• Healing by Faith; or, Primitive Mind-Cure. Elementary Lessons in Christian Philosophy and 
Transcendental Medicine, by W. F. Evans. London: Reeves and Turner, 1885.  
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——Esoteric Christianity and Mental Therapeutics, by W. F. Evans. Boston: H. H. Carter & Karrick, 
1886. (The title is evidently derived from A. P. Sinnett's popular Esoteric Buddhism (1884). Annie Besant later published her 
own book, entitled Esoteric Christianity or the Lesser Mysteries.) 
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The Evans manuscript in the National Library of Medicine is comprised of handwritten text over two bound notebooks. The 
proposed title pages for each volume are shown as follows: 
 
Volume I: [p. 1] “A Practical Application of the Ideal Philosophy to the Cure of Disease. 
 

By W. F. Evans 
Author of ‘Mental Cure,’ 

‘Mental Medicine,’ ‘Soul and 
Body,’ and ‘Divine Law 

of Cure.’ ” 
 

[p 2]                                                                                   “Occult Medicine. 
‘Power belongs to him who knows.’” 

 
Volume II: [p. 1] “Occult Science of Medicine: A Practical Application of Idealism to the Cure of Disease. 
 

By W. F. Evans 
Author of ‘Mental Cure,’ 

‘Mental Medicine,’ ‘Soul & 
Body,’ and ‘The Divine Law 

of Cure.’  
 

‘Power belongs to him who knows.’” 
 
Even though the two titles differ somewhat, the two volumes of manuscript are clearly for one proposed book. 
 
Note: I have listed Happy Islands as the first of the many books of Evans, followed by Divine Order in the Process of Full 
Salvation. That is not positively known; both books came out in 1860, and Evans did not indicate which one came first in his 
journal. The Library of Congress does not have a copy of the latter book and there is no recorded book review of that book. My 
determination of which one came first is based the fact that all of the Evans books that listed different of his titles on the title-
page listed those books in chronological order (except for The Mental-Cure). That is even seen above in his manuscript. 
Nonetheless the order remains somewhat conjectural. (Evans in his journal of February 19, 1861, mentioned both of these books 
that he had published. While he did not mention which one came first, Happy Islands was listed first by him in his recounting of 
his books from the prior year.) 
 
The following interesting review of The Mental-Cure appeared in the advertisement section of Nature’s Laws in Human Life 
(1872), written anonymously by Aaron S. Hayward: 
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5 Catherine Albanese, editor, The Spiritual Journals of Warren Felt Evans: From Methodism to Mind Cure.  Bloomington, IN: 
Indiana University Press, 2016. 
 
6 Dresser, QMSS, p. 16. 
 
7 Horatio W. Dresser, Health and the Inner Life, p. 119. 
 
8 Dictionary of American Biography (1931), Volume VI, (article by Allen Johnson), p. 213. 
 
9 Marguerite Beck Block, The New Church in the New World: A Study in Swedenborgianism in America. New York: Octagon 
Books, 1968 (a reprint of 1932 edition), p. 167. 
 
10 James F. Lawrence, “An Extraordinary Season in Prayer: Warren Felt Evans Journey into ‘Scientific’ Swedenborgian 
Spiritual Practice” Studia Swedenborgiana, April 2002 Vol. 12, No. 3. 
 
11 Judah, p. 160. 
 
12 Taylor, 145. 
 
13 Dwyer, unpaginated pamphlet. 
 
14 Gardner, p. 47. 
 
15 John S. Haller, Jr., p. 171. 
 
16 Haller, History of New Thought, pp. 59 and 64. 
 
17 Amao, p. 72. 
 
18 Miller, editor, America’s Alternative Religions, p. 325. 
 
19 Janik, p. 178. 
 
20 This includes the Evans book Celestial Dawn, which as we shall see was considered by Evans to be his first book on mental 
healing, even though it is not overtly a book on mental healing or any of the related subjects. 
 
21 Perhaps equally noteworthy is that in the journal kept by Evans for the years 1850-1865, now at Dartmouth College, there is 
no reference to Quimby although the influence of Swedenborg is obvious. The over 1500 pages mentioned are of the books by 
Evans that are overtly on mental healing, starting in 1869. It does not include the book by Evans in 1864, The New Age and Its 
Messenger, which was published after the year (1863) normally given for Evans’ meeting with Quimby. In that book, Evans 
wrote as the opening statement, p. 5: “The writings of the most remarkable man of modern ecclesiastical history, Emanuel 
Swedenborg, have taken a deep hold upon my mind, and affected my whole inner life.” This book was published after the 
purported life-changing visits that Evans had with Quimby, and yet again there is no reference to him. 
 
Cf. Martin A. Larson, New Thought Religion: A Philosophy for Health, Happiness and Prosperity, p. 74, regarding the influences 
mentioned by Evans in his many books: “Although Evans cites a vast number of other authors, Swedenborg continued from first 
to last as the overriding influence. In his six mature works [i.e., the books published 1869-1886], he names the Swedish seer as 
his source and authority no less than 160 times; and definitely Swedenborgian concepts appear in more than 250 other passages. 
In 1876, he calls his master ‘the pioneer and John the Baptist of  the new age. . . .’ and declares that his own ‘doctrine of health 
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and disease will be readily accepted by the disciples of Emanuel Swedenborg, and all those who are acquainted with his doctrine 
of correspondence between soul and body. . . .’” 
 
22 Braden, Spirits in Rebellion, pp. 90-91. 
 
23 Martin A. Larson, New Thought: A Modern Religious Approach, pp. 119 and 135. 
 
In 2014, Mitch Horowitz published his history of positive thinking in which he provided a historical record of Evans that went 
against the grain of conventional wisdom and presented Evans as having viewed himself as a fellow researcher in mental healing 
with Quimby and not as a mere student. See One Simple Idea: How Positive Thinking Resphaped Modern Life (New York: 
Crown Publishers, [2014]), Chapter Two. 
 
24 W. F. Evans, “Mental Healing, and the Doctrine of Conversion,” Mind-Cure Journal, December, 1885. 
 
25 This pamphlet was evidently privately printed with no publication location and no date other than a date the text was 
completed, July, 1903. The text also appeared in the rare New Thought periodical, Practical Ideals, July-August, 1903, pp. [30]-
37. 
 
Little is known of Leonard in regard to his specific interest in Evans. In the Milmine files in MBEL, are transcripts of two letters 
that he wrote seeking to promote Evans in the McClure’s discussions of Eddy and Quimby.  In the first letter, to S.S. McClure, 
February 11, 1907, he wrote of his pamphlet and longer treatment (in Practical Ideals), and added, “The longer essay I am now 
expecting to put out in book form some time.” Second letter, to “Madam” (presumably Georgine Milmine), dated March 29, 
1907, he again tried to play up Evans in their account of the history of mental healing. Leonard was a fairly common contributor 
to Practical Ideals. 
 
26 It is, I believe, significant that after conversing with Evans for weeks, Campbell in his biographical sketch did not mention 
Quimby, especially since the Christian Metaphysician had a readership that was largely receptive to the Julius Dresser charges 
against Eddy. 
 
27 Evans journal, August 11, 1862. By the time Evans recorded that in 1862, he was interested in spiritual healing and perhaps 
his recollection of that event was seen through that prism. 
 
28 See Edgar J. Wiley, Catalogue of the Officers and Students of Middlebury College in Middlebury, Vermont and of Others Who 
have Received Degrees 1800-1915. Middlebury, VT: Published by the College, 1917, p. 144 (under the listing of non-graduates 
of the class of 1841): 
 
“Warren F. Evans. Entered from Rockingham, Vt. In College, 1837-1838.” 
 
29 Evans is listed in the pamphlet, Catalogue of the Officers and Members of the Society of United Fraternity, Instituted 
MDCCLXXXVI — Incorporated MDCCCXXVII. Dartmouth College. 1840. (Concord, N.H.: Printed by Asa McFarland, for the 
Society, 1840.) 
 
On p. 42, “Warren F. Evans” is listed as a member for the year 1837. He was from Rockingham, Vermont. On p. 43, he is shown 
as a member for the following year, but he is listed as being from Fryeburg, Maine. 
 
He also appears in A Catalogue of the Officers and Students at Dartmouth College, September, 1839. (Windsor, VT: Tracy and 
Severance, 1839). He appears on p. 13 as Warren Felt Evans of Rockingham, Vermont, in Dr. Crosby’s room. He was listed 
among the juniors at Dartmouth. He did not appear in earlier or later catalogs. 
 
30 Otis Cole and Oliver S. Baketel, editors, History of the New Hampshire Conference of the Methodist Episcopal Church. New 
York: The Methodist Book Concern, [ca. 1929]. The editors point out, pp. 246-247, “It was in this building [the New Hampshire 
Conference Seminary building in Sanbornton Bridge, New Hampshire, now Tilton, New Hampshire] that Mary Baker Eddy was 
allowed the use of a room where she conducted an elementary school. She was never a pupil or teacher of the Seminary, her 
school days being spent in the old Sanbornton Bridge Academy, . . ..” 
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In Fred Smart’s The Builders of Tilton School [:] A Centennial Record (Concord, NH: Evans Printing Company, 1945), p. 103, 
Evans is shown as a trustee from 1853-1864. (The Tilton School was the later name of the New Hampshire Conference 
Seminary.) 

 
In the catalog for the Seminary, The Third Annual Catalogue of the Officers and Students of the New Hampshire Conference 
Seminary, at Northfield, N.H. [,] Ending November 17, 1847. (Boston: Dickinson Printing Establishment--Damrell & Moore, 
1847), Evans is listed at being a member of the Board of Visitors. He was then in Ringe, N.H. Later editions of that catalog for 
the school years 1857-1858 and 1861-1862 in the author’s collection show the same, but Evans is shown as living in Lawrence, 
MA, in 1858 and in Claremont, N.H., in 1862. 
 
31 The professional movements of Evans can be tracked in the New-Hampshire Annual Register. See for example, G. Parker 
Lyon, The New-Hampshire Register, and the United States Calendar, for the Year 1845, p. 87, which listed “W. F. Evans” as 
being a clergyman in Goffstown. 
 
32 Fanny S. Evans later married and became Fanny True. Similarly Vesta Evans eventually became Vesta Dow. In the 1880 
census, Warren Evans had Fanny living with him along with two of her children , Minnie F. (then age 13), and Henry D. (then 
age 8).  
 
33 Biographical information on Evans is fairly limited. The census data is helpful. In 1850, on September 9 of that year his 
family was canvassed in Newport, New Hampshire. He was shown with his family as a clergyman. On July 7, 1860, his family 
was canvassed again, this time in Claremont, New Hampshire. He was listed as an M.E. clergyman, and his family was living 
with Mary A. Tinker, 34, who was Charlotte Tinker’s sister. (Mary A. Tinker was born October 29, 1825, and died August 5, 
1876.) 
 
34 Evans, Divine Law of Cure, p. 154. The date of this conversion to idealism may well be before 1840 when Evans was in 
college. His reference to the date was that it was “more than two score years ago,” which would put it at more than 40 years 
before his 1881 book. Since the Reid attack on Berkeley happened long before Evans was born, he likely learned of the debate 
while in his college years, at Dartmouth or Middlebury College. 
 
It is perhaps significant that Quimby in his “Lecture Notes” began by defining “Primary Truths” as he quoted with approbation 
Thomas Reid’s fellow proponent of Scottish Realism, Dugald Stewart. At least early on, Quimby and Evans appear to have been 
on different philosophical paths. 
 
35 A brief biographical sketch of Evans in the New York Times, January 1, 1910, of unknown origin, wrote that he “received a 
diploma from a chartered board of physicians of the eclectic school, which entitled him to the degree of M.D.” 
 
36 Minutes of the New-Hampshire Methodist Episcopal Church, for the Year 1844-5. [N.p.:] Printed by Order of the Conference., 
ca. 1845], p. [1]. 
 
37 Minutes of the New-Hampshire Methodist Episcopal Church, for the Year 1849. [N.p.: N.p., ca. 1849], pp. 11 and 19. 
 
38 Minutes of the New-Hampshire Methodist Episcopal Church, for the Year 1851. Concord, NH: McFarland & Jenks Power 
Press Office, [c1 1851], passim. 
 
39 Minutes of the New Hampshire Annual Conference of the Methodist Episcopal Church for the Year 1852. Concord, NH: 
Butterfield & Hill, [ca. 1852], p. 18. 
 
These pamphlets give a rare look at the costs of being a minister. These appear to be Evans’ expenses that were reimbursed or 
paid for him for the years, respectively, 1844-1845, 1851, and 1852 (the amounts are separated by dividing lines in order): 
 
Traveling expenses: $20   |   $20   |    $20 
House Rent:                 $15   |   $42   |    $45 
Quarterage:     $232 |  $256  |  $264 
Fuel:                     $12   |   $15   |    $20 
Table Expenses:          $21   |   $67   |    $51 
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40 This is the term that Evans wrote of his diary on November 12, 1859. While his spiritual journal is not a daily diary for our 
purposes, it is filled with some helpful biographical information. In this journal, Evans follows the pattern of earlier spiritual 
journals in the Puritan tradition. See, for example, Charles E. Hambrick-Stowe, The Practice of Piety: Puritan Devotional 
Disciples in Seventeen-Century New England. Chapel Hill, NC: University of North Carolina Press, 1982. 
 
41 This is a line from a hymn in the Methodist Episcopal Church hymnal. 
 
42 For a good summary of the issues of the “Oberlin sanctification,” see E. Brooks Holifield, Theology in America, pp. 361-368, 
especially the comparison of Finney’s views to Methodism, pp. 366-367: “Initially the Oberlin theologians sounded like 
Methodists, and [Asa] Mahan [who was involved with Finney in Oberlin] acknowledged that the earliest formulations were cast 
in Methodist terms: perfection was a matter of intention, a ‘second blessing.’ Some of the Oberlin faculty wrote of it as a 
‘baptism of the Spirit,’ a phrase characteristic of Methodist writers who adopted the language of John Fletcher. Mahan felt drawn 
to Wesleyan terminology, and his Scripture Doctrine of Christian Perfection (1839) used Wesley, though the book also 
employed New Divinity ideas about benevolence, natural ability, and obedience to moral law. As he became fonder of Wesleyan 
ideas, he and Finney moved apart. The Wesleyans criticized Finney’s perfectionism as legalist and tainted with ideas of natural 
ability; Finney described the Methodist doctrine as a theory about ‘states of the sensibility’ rather than the will, and he disliked 
the ideas of original sin and gracious ability and gracious ability in Wesleyan doctrine.”  
 
It is perhaps important to note that Evans mentioned Wesley and Fletcher in his journal, but not Finney or Mahan. 
 
43 Evans soon added to his journal, on June 26, “I find with me a growing dissatisfaction with the M.E. Church. Still I think I 
was led by Providence to connect myself with it. Whether Providence desires that I should continue my connection with it I know 
not.” 
 
44 Evans journal, June 5, 1853. 
 
45 George Christian Knapp, D.D., Lectures on Christian Theology. Knapp was a German theologian whose work had been 
translated into English at least by 1850. Other favorites of Evans during this time period were August Neander, The Life of Jesus 
Christ (on October 31, 1856, Evans referred to him as “my favorite Neander”) and Victor Cousin, Course of the History of 
Modern Philosophy. 
 
Evans did not devote his studying solely to religious topics. See this entry from July 9, 1857: “I have been much occupied of late 
with the study of the noble science of Botany. Have become much interested with it. There is no science which exhibits more of 
God—his[sic] wisdom, & superabundant goodness.” With Evans, even a study of the physical sciences related back to God. 
 
46 See also his comment on October 16, 1856, in his journal, “I have taken much comfort in reading Bloomfield’s Greek 
Testament. I read the Greek Testament with almost the same facility as the English.” This kind of fluency was actually expected 
of those who matriculated to Dartmouth College in those years. See for example the entrance requirements to attend Dartmouth 
College on p. [5] of Laws of Dartmouth College (Hanover, N.H.: Thomas Mann, 1832),  
 

It is required of all candidates, that they bring satisfactory testimonials of good moral character; be well 
versed in the Grammar of the English, Latin, and Greek Languages, including Prosody; and be able to 
construe and parse Virgil, Cicero’s Select Orations, Sallust, Jacobs’ Greek Reader, or an equivalent, and the 
Four Gospels, and to translate English into Latin correctly. . . . 

 
The penchant Evans had for reading in the original Greek is also seen in his record from November 12, 1856: 
 

“Read five chapters in the Gospel of John in Greek. This is the most important of all the Gospels. It was truly 
called by the Fathers ‘The Spiritual volume, the Pectus Christi,[’] the heart of Christ. Here is divine 
philosophy, hidden wisdom, which is to be spoken among the perfect, or the fully instructed, and which God 
foreordained unto our glorification before the world was. The single Gospel of John is worth more than all 
the speculations of the Greek philosophers, from Thales to Proclus, without setting a slight value upon them.” 
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47 The Boston American Traveller, May 8, 1857, reported that the New Hampshire Methodist Conference in Lawrence, MA 
“was then fully organized by the election of Rev. R. S. Rust [an Eddy family friend], Secretary, and Rev. W. F. Evans, assistant 
Secretary. About one hundred ministers compose this body, and about sixty answered to their names.” 
 
48 Evans continued to make occasional references his journal to his son, how he could still hear his voice and so forth. “Osmon” 
is an unusual name, and it is likely not coincidence that one of the most active members of the Methodist Episcopal conventions 
that Evans attended was named Osmon Baker. 
 
49 Evans journal, January 16, 1863. 
 
50 In the copy in my collection, the book is more accurately, Athanasia: or, Foregleams of Immortality, by Edmund H. Sears. 
Boston: American Unitarian Association, 1868. Ninth edition. Copyright 1857. The footnote on p. 41 read in part, “A book 
bearing the singular title ‘The Wisdom of Angels concerning Divine Love and Divine Wisdom, by Emanuel Swedenborg,’ was 
published in this country in 1794. . . .” 
 
Sears is best remembered today as the author of the Christmas carol, “It Came Upon the Midnight Clear.” 
 
51 See the paraphrase by Evans of this in his later book, Divine Law of Cure, p. 181: “Mind is the only causal agent, the only 
active principle in the universe, and especially in the body.” 
 
52 That Annetta and Horatio Dresser knew of this spiritual journal is evident from part of this passage from the spiritual journal 
having been read by Annetta Dresser to Georgine Milmine, about 1907, in an interview at the Parker House in Boston. Milmine’s 
notes on this interview, on Parker House stationery, are in the Milmine material in MBEL. Dresser told Milmine that such 
passages showed that Swedenborg’s writings gave Evans an idea of healing. 
 
53 Evans journal, April 27, 1860. 
 
54 The New York Times, May 12, 1860, recorded this conference, with its particular focus on ending slavery. Evans, while not 
quoted in the article, was listed as one of the attendees. 
 
55 Evans journal, May 4, 1860. 
 
56 Evans in the spiritual allegory spoke of an island where pestilence and famine did not exist, and he spoke of various ancient 
plants on the mythical island. It was then that he added, “Guided by Christian science, the healing plant came at once to the aid of 
the sick and weak.” 
 
The term “Christian Science” was used long before Eddy used it, but none of those prior uses attached a specific meaning 
comparable to Eddy’s later use of it. While, as pointed out, Evans was actually the first of the three—Quimby, Eddy, and 
Evans—to use the term, in his 1860 book, here are sample examples of earlier usage, starting with Robert Peel’s listing in 
Discovery, p. 139: 
 

As early as 1834 a circular advertising Oberlin College announced, "Where this Institution is beginning to 
diffuse the cheering beams of Christian Science, less than one year since was the darkness of a deep Ohio 
forest without inhabitant." In 1847 The Youth's Magazine, or Evangelical Miscellany, published in London, 
quoted the verse from Philippians, "Yea doubtless, and I count all things but lost [sic] for the excellency of 
the knowledge of Christ Jesus my Lord," and added, "The sentiment of the text is,—The transcendency of 
Christian Science. . . ." The following year a volume of poems by Sarah Josepha Hale contained the lines: 
 

'Tis Christian Science makes our day, 
And Freedom lends her gladdening ray. 

 
In the middle of the century, a William Adams published a book, The Elements of Christian Science: A Treatise Upon Moral 
Philosophy and Practice. Philadelphia: H. Hooker, 1850. He published subsequent editions later in the decade, such as this third 
edition: 
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Charles Dickens in his periodical, Household Words (May 20, 1854), published Harriet Martineau’s article, “Three Graces of 
Christian Science.” That article was soon reprinted in Littell’s Living Age (July 1, 1854). (The article was published 
anonymously, but the book Charles Dickens’ Uncollected Writings from Household Words 1850-1859, edited by Harry Stone. 
Bloomington, IN: Indiana University Press, [1968], included in Volume 2, p. 509, the text of Dickens’ footnote to the article that 
pointed out that it was written by Harriet Martineau about helping deaf, dumb, and blind children.) 
 
Quimby used the term once in an article in 1863. Significantly, Eddy did not use the term until about 1875 (or possibly a year or 
two earlier in her manuscript to Science and Health). While Eddy did not use the term “Christian Science” until later, she did use 
the term “scientific Christianity” when she wrote in the Lynn Semi-Weekly Reporter, February 1, 1871, regarding the moral 
crusade of Rev. Joseph Cook: “Purity is the baptism of scientific Christianity.” 
 
Before Eddy used the term, it was ironically used in the meeting of the Medical Society of New Jersey in 1866. See, Transactions 
of the Medical Society of New Jersey. 1866. Centennial Meeting. Newark, N.J.: Printed at the Daily Advertiser office, 1866, p. 
24. Again, the term was used with no special significance attached to it. 
 
Cf. Samuel P. Bancroft’s letter to Mary Beecher Longyear, August 22, 1920 (a transcript of which is in the author’s collection) 
on Eddy and the term: 
 
“Mrs. Glover may have discovered the Christ Science in 1866 as stated in her book, but she had not named it ‘Christian Science.’ 
We were told that it was the Science Christ taught that we were studying, but in 1870 it was termed ‘Moral Science.’ I was 
present at a later period when the name ‘Christian Science’ was finally adopted and the title of the book ‘Science and Health’ 
determined.” Original at Longyear Museum.  
 
Finally, a review of digitized newspaper sites shows that the term “Christian science” was used a great many times before it was 
ever used by Evans, Quimby or Eddy, but as stated above none of the usages had any specific meaning comparable to Christian 
Science as we know it today. 
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57 Cf. the title to this statement by Evans in his later book, The New Age and its Messenger (emphasis added), p. 35:  
 
“It seems to me to be one of the mistakes, common in the old dispensation of religion, that they attempt to make men spiritual 
before they become rational. This is an impossibility; for a genuine rationalism is the point of transition to a spiritual state. It is 
one of the laws of Divine order in the process of our recovery from our fallen condition to the heavenly state, that before we 
can become truly spiritual — can attain to spiritual-mindedness in thought and affection — we must become rational.” 
 
58 Evans used the phrase “modern pythonism” several times in his journal, and by it, he appears to have meant spiritualism (or 
spiritism). 
 
59 Evans in his journal indicated that the manuscript of the book was completed on February 19, 1861. Based on the length of the 
manuscript (the book had 266 pages) and his health problems, it is not unreasonable to believe he started writing the book as 
early as 1859 or even earlier. The Preface of the book, however, was dated October 9, 1862. According to his journal, he received 
the first copies of the book on November 20, 1862. 
 
60 This is the previously cited Nature’s Laws in Human Life: An Exposition of Spiritualism; Embracing the Various Opinions of 
Extremists, Pro and Con; Together with the Author’s Experience, “by the Author of ‘Vital Magnetic Cure,’ ” [Aaron Haywood]. 
Boston: William White and Company, 1872. The Evans testimonial is opposite page 308. In the author’s collection is a copy of 
the book with a notation that it was provided to the specific library that first owned it in April, 1872. Thus it is clear that the 
testimonial by Evans was written no later than early 1872, and quite possibly in 1871. 
 
The same testimonial appeared in the back of the third edition (1874) of Evans’ The Mental-Cure. 
 
61 Evans Soul and Body, p. 85. 
 
62 Evans, The Divine Law of Cure, p. 243. 
 
63 Mental Science Magazine (March, 1887), p. 131. 
 
64 Evans’ manuscript (ca. 1883) in the National Library of Medicine, Volume One titled “A Practical Application of the Ideal 

Philosophy to the Cure of Disease,” pp. 44-45. 
 
65 See, for example, the comment by A. J. Swarts in the April, 1888, issue of Mental Science Magazine in an article, “Fatal 
Mistakes,” (pp. 159-164). The article was a sharp attack on Eddy for her, in his estimation, attempting to claim the role as 
discoverer of a scientific approach to Christian healing. In the article, p. 159, Swarts mildly scolded Evans for not coming forth 
to be more supportive of Quimby versus Eddy in this public matter: “The silence by EVANS, lest he give facts that would seem 
to invade the good name of Quimby, may after all hide much credit his due as a contemporary in the origin of Mental Healing, 
for many good people think he practiced at about as early as did the subject of this history [i.e., Quimby]. Others in Boston as 
mental teachers and healers were with Dr. Quimby in Portland several years before another [i.e., Eddy] visited him, who has 
recently declared herself the ‘discoverer of the entire system.’ While common honesty tempers these and the reticence of DR. 
EVANS, no fair minded worker in our cause can indifferently permit anyone to appropriate as by stealth the honors justly due the 
departed.” 
 
66 This address also appeared in the March, 1887, issue of Mental Healing Monthly, pp. 144-146. 
 
67 Julius A. Dresser, The True History of Mental Science, p. 21. 
 
68 It is possible that Swarts knew that Evans’ interest and work in mental healing preceded his 1863 meetings with Quimby, for 
two years earlier in Mental Science Magazine (June, 1886) he wrote: “Remembering that Dr. W. F. Evans and Dr. Quimby, over 
twenty-five years ago [i.e., 1861 or earlier], were curing every form of disease by Truth or mental force only, and that Dr. Evans 
wrote and issued the first work on the subject. . . .” 
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69 Swarts indicates that Evans met Quimby “nearly” twenty-five years earlier, which would date their meeting at mid to late 
1863 or later. Quimby had moved from the United States Hotel to the International Hotel by 1861. That seems to be an error on 
Swarts’s part; he interviewed locals who had known Quimby in Portland and could have been confused. His article includes a 
drawing of the United States Hotel as the site where Quimby met patients. While it is not impossible that Evan met Quimby 
much earlier than is normally presumed, that seems unlikely. 
 
70 Julia Anderson t, Healing Power of Mind. San Francisco: Women’s Co-operative Printing Office, 1884, p. 118. 
 
71 Arthur Vergara, “Warren Felt Evans: New Thought’s First Formulator,” Creative Thought, April, 1996, p. 12. 
 
72 While Leonard’s biographical sketch was the first significant treatment of his life, it was at least preceded by an earlier, 
relatively unimportant and partially inaccurate three-page biographical article by Wm. Horatio Clarke, “A New Thought 
Pioneer,” Mind magazine (January, 1902), pp. [283]-285. 
 
73 See, for example, John Hamlin Dewey, M.D., The Way, the Truth and the Life: A Hand Book of Christian Theosophy, Healing 
and Psychic Culture. New York: J.H. Dewey Publishing Company, [ca. 1888? Seventh edition].  

 
This book, which was copyrighted in 1888, has sections on mental healing. It mentions “Dr. E.P. Quimby of Portland, Me” [sic] 
on page 113. The author quotes a long passage by Warren F. Evans from one of his books, on pp. 259-262. 
 
74 William J. Leonard, “Warren Felt Evans, M.D.: An Account of his Life and his Services as the First Author of the 
Metaphysical Healing Movement.” Practical Ideals, November, 1905, p. 15. 
 
75 While Robert Peel cited this important Swarts interview with Evans in his first volume in 1966, it has been almost completely 
ignored by historians since then (Albanese and Vergara aside), whereas the Dresser statement has largely been taken at face 
value. The Swarts interview came in Mental Science Magazine, a fairly obscure publication, and thus was not readily available to 
scholars. The 1880s produced a large volume of mental healing publications that are available variously at MBEL, the Library of 
Congress, and similar repositories; this source material has for the most part remained unculled by religious historians who are 
interested in the general history of mental healing in America. (Unfortunately not all of the issues of these publications have been 
preserved.)  
 
The Swarts interview is also mentioned in Stephen Gottschalk, “Christian Science and Harmonialism,” p. 904 of Volume II of 
Charles H. Lippy and Peter W. Williams, editors, Encyclopedia of the American Religious Experience: Studies of Traditions and 
Movements (NY: Charles Scribner’s Sons, 1987). 
 
76 As mentioned above, Swarts appears to have been confused on the point of Evans meeting Quimby at the United States Hotel 
rather than the later International Hotel, where Quimby moved at the end of 1860. 
 
77 MBEL, L07801. 
 
78 Such statements about an alleged healing of Evans by Quimby are from latter day historical treatments.  
 
Dresser gave no support or substantiation for his comment about Evans having been healed by Quimby, and given Evans’ 
continued debilitating ill health through at least the year 1868 (cited elsewhere in this book), there is no evidence that Evans was 
healed by anyone. 
 
79 William Leonard, Practical Ideals, September-October, 1905. 
 
80 Horatio Dresser’s response, reprinted as “Dr. Quimby’s Method,” in Practical Ideals, November-December, 1903, pp. [25]-
26. 
 
81 Evans journal, May 23, 1861. 
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82 Evans in his available writings is noncommittal about the Civil War from a political perspective. In comparison, Quimby was 
extremely outspoken about supporting the Union side, while Eddy was emphatic but perhaps less extreme about her support for 
the Union side. 
 
83 Evans appeared to like this allusion. See his comment in his 1860 pamphlet, The Divine Order in the Process of Full 
Salvation, p. 8: “But the words we hear are as powerless to impart life as the staff of the prophet was in the hands of Gehazi, to 
raise the widow[’]s son from the dead.” 
 
84 Minutes of the Thirty-third Session of the New Hampshire Annual Conference of the Methodist Episcopal Church, Held at 
Sanbornton Bridge, April 9, 1862. Boston: James P. Magee, 1862, p. 6. 
 
85 Evans journal, June 22, 1862. 
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